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ABSTRACT

The emerging geographical research field of moral geography is charting out new connections
between geography and ethics. To date, the moral geographical literature has developed a
theoretical apparatus for exploring the geography-ethics néxus, and has undertaken a number of
empirical Investigations into a diverse range of issues, particularly social justice. A sphere with
which moral geography has had little contact, however, is that of the religious. In spite of
Western secularism, religion remains a key feature of social and cultural relations that is practised
by the majority of the world's population. Likewise, for a significant minority of the population in
Scotland, the Christian religion continues to be a key source of meaning, identity praxis and

ethics.

This thesis aims to fill the gap in the moral geographical literature by bringing together discourses
on theology, geography, morality and social justice in an original manner. By looking at a specific
set of moral geographies of social justice and the city, | will chart out the ways In which Scotland'’s
churches address poverty and social exclusion in the urban sphere, through the research context
of the city of Glasgow. By analysing the contribution that the churches, theologies and religion
make to the pursuit of social justice, | will look especially at the manner in which theological ethics
of social justice and poverty are conceptualised, translated, and mobilised into a specific spatial

context.

In doing so, and by engaging with the academic discipline of theology, this thesis proposes a

framework of moral geographical processes and tensions and utilises a scalar approach to analysis.
By testing out this framework at urban, community and body scales against the empirical realities

of the city of Glasgow and its poor inhabitants, the thesis has generated a number of conclusions



that are transferable to the study of moral geographies more widely. lts overall contribution is to
illuminate the complex nature of Christian theological moral geographies of social justice and the
city, and to offer a religious perspective, a scalar framework and a process- and tension-based

approach to the development of wider moral geographical theory and praxis.
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SECTION IA

INTRODUCTION TO GEOGRAPHY, RELIGION, MORALITY

AND SOCIAL JUSTICE

The use of God in moral debate is so problematic as to be almost worthless. ...We need a
sensible and practical approach that will help us pick our way through the moral maze that

confronts us in the pluralistic society we live in. Godless Morality offers exactly this — a human-
centred justification for contemporary morality. In short, it proposes a morality without God.’

(Richard Holloway, Primus of the Scottish Episcopal Church, 1999)

While morality and social justice may exist apart from religion, often, religion is the basis of
morality and the impetus for social justice. Yet how diferent relgions may inform the
constructions of different moral geographies has not been explored, and how these constructed

moral geographies contradict or are negotiated or reinforced by other secular agents of morality

(for example the state) requires exarmination.’

(Lily Kong, Professor of Geography, Singapore, 2000)

On the face of it, the above remarks illustrate something of a paradox. There is, on the one
hand, the Primus of the Scottish Episcopal Church arguing that God, and religion, should be kept
out of moral and ethical debates, whilst on the other, the Professor of Geography in a secular

university argues that religion is so frequently the basis of ethics and morality, that it should be

centralto their study.

These remarks provide an introduction to the complex, fraught, and contested world of morality

and ethics, where common assumptions and understandings are frequently turned on their head.



This is the world of ethics where traditional moral values, meanings and identities are being
challengedl and overtumned on a daily basis, where old certainties are replaced by new
uncertainties and moral dilemmas. This is the era of moral pluralism (some would even say
relativism) ‘characterised by discordant voices and competing claims, all asserting their right to
teach the rest of us how to live and what values to hold' (Holloway, &b/ 17). In this context, an
institution such as the Church' that has for thousands of years seen itself as the mora! guardian of
nations, finds itself facing ‘the death of Christian Britain’ (Brown, 2001), its voice and moral values
merely one amongst many. Similarly, traditional ethical concepts such as social justice, that have
sought universal scope, find themselves challenged by belief systems that reject any possibility of

such universals.

The breakdown of moral traditions and grand ethical narratives is not new to the present period,

yet there 1s something particularly unsettling about contemporary debates on the nature of
morality. Nor is the breakdown of large value systems confined to religious traditions — the

communist collapse is an obvious candidate of the non-religious variety — it is rather one of a
general suspicion towards anything that might claim to have a total monopoly upon values. This is

particularly prevalent in postmodern and poststructuralist discussions.

However, this is not to say that there can no longer be commonly-held values, or more universal
moral and ethical ideals. It is, rather, the nature by which these are enacted which is crucial to
their success. Rather than being based on obedience, coercion and fear, finding mor-al agreement
in the present depends more upon the principle of consent. It is this fundamental tension
between the universaltendencies of ethics, and their particular applications, that lies at the heart

of present debates on how moralities are constructed, negotiated, contested and applied.

-



Underlying this fundamental moral tension is geography. Geographical difference is central to the
particular manner in which moralities are constructed, negotiated, contested and applied (Smith,
2000a,b,c). Universal ethics cannot escape the complexities of geographical difference, and all
that this brings for economies, social relations, political frameworks and cultural identities. This is
central to the emerging analytical framework of mora/ geography (Smith, 2000¢). Moralities have
an uneven development, and geographical analysis is essential to unlocking the processes and

tensions by which moralities work with this universal-particular dilemma.

Indeed, the universal and particular are dialectically related: Universal constructs have to come
from somewhere - i.e. a particular spatio-temporal context; and likewise have to be applicable o
those contexts in their particularity, in order to achieve universal goals. In religious discourses,
appeal to the source of moral universals is given to the metaphysical and to God, (apparently
divorced from a particular spatio-temporal context) yet such metaphysical explanation cannot
escape the historical scrutiny that Christian ethics are derived from the particular spatio-temporal
context of the lives of a people ~ the Jews. Rather than debating about the metaphysical, the
geographical engagement with religious ethics must firmly locate those ethics within theological
discursive frameworks that are more interested in the substance and application of those ethics,
- and their human ongin, than in direct appeals to the métaphysical. For to do so would be to

enter into the realms of philosophical abstraction far removed from the interests of this thesis.

Contemporaneous with the rise of moral pluralism and the breakdown of grand ethical narratives
and traditions, has been the continuing prevalence of problems caused by the uneven
development of capitalism. Throughout Europe, and in Scotland in particular, restru cturing of the

capitalist economy has created significant problems of unemployment, poverty and socal

polarisation, now frequently referred to as social exclusion. These problems have been



overwhelmingly wrban in their nature, with Scotland’s towns and cities suffering significantly.
Nowhere has this been more the case than in Glasgow, Scotland's largest city. On a whole
range of indicators such as unemployment, housing, educational attainment, poverty and health
standards, Glasgow is not only marked out as the most socially-excluded urban area in Scotland,
but also in the UK and indeed Europe as well (Pacione, 19953, b; 2001a,b). This backdrop has
led to renewed calls for socia/ yjustice to eradicate Glasgow's urban social exclusion problems.
These calls have come from groups as diverse as trade unions, political parties, the European
Union, the Scottish Parliament, community leaders, and the churches. In a specific spatio-
temporal context, then, appeals are being made to an ethical concept of more universal nature -
social justice. And a specific institution — the Church - is drawing upon the vocabulary of abstract

theology as a means to give moral legitimacy to such appeals for social justice.

It is into these contexts of morality, social justice and religious ethics and praxis, that this thesis is
inserted. Central to my enquiry are the analytical frameworks provided by geography in general
and moral geography In particular. As such, this thesis brings together discourses on geography,

religion, morality and social justice in an original manner.



SECTION IB

AIM OF THESIS AND CONTRIBUTION TO KNOWLEDGE

In this thesis, | want to respond to the theoretical and methodological challenges set out by the
pioneering research interface of moral geographies. Existing moral geographical research has
attempted to develop a range of theoretical and empirical tools for investigating the relationship
between geography and ethics. Substantive works of a theoretical nature have been produced
underth-e leadership of David Smith and James Proctor (Proctor and Smith, 1999; Smith, 2000¢),
alongside a growing number of empirical studies of moral geographies looking at contexts as
diverse as childcare, the environment, landscape, ethnicity and social justice. Though there has
been some discussion (e.g. Smith’s 2000¢ analysis of Jjudaism), the moral geographical enterprise
has so far paid Ii’;tle attention to the moral and ethical beliefs and praxis of religions (Kong, 2000).
There is a place then, 1 believe, for the insertion of a sustained theoretical and empirical
engagement between moral geographical theory, and the theory and praxis of Christian theology,
into moral geographical debates. Lily Kong, in her recent work, has advocated connecting moral
" geographies with the religious sphere, and the ethics and practices that it brings (see introductory

quote to this chapter). It is to her challenge, and Smith's challenge of developing. moral

geography; that | respond in this thesis.

By undertaking a sustained theoretical and empirical examination of the role of Christian theology
in the production, exchange and consumption of moral geographies of social justice and the city, |
hope to fill the gap in moral geographical understanding of the religious. The ethical issues that |
shall examine -~ social justice, and the city — are central to moral geography, featuring in much of

Smith's work in particular. My research context is Glasgow, Scotland's largest city, 4nd home to



some of the country’s worst concentrations of poverty and social exclusion. It is in such a context
that ethics of social justice and the city have to be formulated to provide understanding and
practical strategies 1;or positive change. As an important (though declining) institution in Scottish
soclety, Scotland’s churches have to formulate their own ethical understanding of these issues,
drawn from Christian theologies, if they are to respond to them. In exploring the processes and
tensions by which these theologies of social justice and the city are produced, exchanged and
consumed, | hope that | can not only provide a rigorous understanding of the specific moral
geographies of the religious sphere, and of social justice and the city, but of moral geographical

theory and praxis more generally.

1Bl Aim of thesis

In the light of the above, my stated aim in this thesis is ‘to contribute to the development of
moral geographical theory and practice by illuminating the complex nature of Christian
theological moral geographies of social justice and the city’. This aim is comprehensive in its
coverage, and demonstrates the advances that | wish to make in the enterprise of moral
geographical theory and praxis more generally, and to theological moral geographies of social

justice and the city, more specifically.

IB2 Obijectives

In order to achieve this aim, | have three key objectives which | will pursue and which will

represent the major outcomes and achievements of my research. These objectives form the

specific contributions that my thesis makes to moral geographical theory more generally.



Firstly, my primary objective is to understand the contested nature of abstract theologies of
social justice and the city. In doing this, | will be worLing essentially at the ‘universal’ level,
-where moral and ethical ideals of social justice and the urban are constructed, debated,
interpreted and contested. By looking at theological literatures and speaking to theological
practtioners, | will be able to gain a picture of the manner in which ethical positions are formed,

contested and defended in relation to social justice and the city.

My second objective 1s to characterise the moral geographical processes and tensions
surrounding the translation and thickening of these abstract theologies into the particular
épatia] context of Glasgow: the dialectical relationship between universal and particular.
This thesis is a process-based thesis. | do not believe that moral geographical understanding can
rest upon outcomes, but rather that it has to be based upon a thorough and rigorous analysis of
the processes and ténsions that occur when abstract ethics are contested and-grounded In
geographical difference. It is the dialectical processes of universal-particular translation and
thickening that lie at the heart of my research. By utilising Glasgow as a research context, | move

away from discussions of social justice and the city which are abstract, and create an encounter

with spatiality that reveals the fraught and complex processes of ethical negotiation.

My final objective is to comprehend the distinctive ways in which these different theologies
are thickened at three distinctive spatial scales: the urban, the community, and the body:;
and to understand the relationships between these scales and others. This thesis is a scalar
thesis. Scale is central to the methodologies and analytical devices that | employ in my enquiry. |
make the assertion that scale creates distinctive and different moral geographies and that a scalar

analysis should be a key component of all moral geographical research. In utilising these three

spatial scales for the particular research interests of this thesis, | will contribute knowledge and



understanding of the part that scale plays in moral geographies more generally, which will advance

the research agenda of other moral geographers.

IB3 Contribution to knowledge

In this thesis | will contribute original knowledge that will enable geographers, theologians, policy
makers, local communities and the Church, to better understand the nature of the encounter
between moral/ethical belief systems, and socio-spatial problems and their solutions. | will make
three key contributions that will enable a fuller understanding of the contested nature of moral

geographies, building upon the research foundations of Smith (199%9a,b; 2000a,b,c), by:

|. Conceptualising a typology of the processes and tensions present in these moral
geographies.

2. Theorising the importance of spatial scale in shaping moral geographies.

3. Extending the range of enquiry into moral geographies, through an interdisciplinary

encounter with religion and Christian theologies.

These contributions will be made throughout the chapters of the thesis. However, it is in the
concluding chapter (Chapter 8), that | will cornﬁrm the contribution in full. As noted above, the
overall intention of this thesis is to provide an /lurninatory account of the complex nature of moral
geographies of social justice and the city. This is based upon my recognition of the partiality and
situatedness of my knowledge claims. | do not pursue a comprehensive or evaluative approach in
this account, seeking to look at all possible eventualities or to make pronounced judgements
about the effectiveness of Church theories and practices. Rather, my focus is upor illuminating,

or making clear the various processes and tensions at work in moral geographies, and also to
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luminate the various stances and positionalties that are taken in relation to these. In pursuing this
research, | hope that this knowledge can be utilised to inform the discipline of geography in its
engagement with ethics and morality, and that it can be of relevance to those in theology, the

Church, local communities and policy-makers who have an interest in these discussions.



SECTION IC

OUTLINE OF THESIS STRUCTURE

In pursuing this enquiry, | employ a wide range of research methods, largely of a qualitative
nature, including interviewing, focus groups, participant observation; all based upon the
foundation of a theoretical framework grounded in thorough literature review. My discussion will
proceed in a logical order, beginning with literature review and theoretical framework, followed

by methodological discussion, to build a strong foundation for the empirical analysis that ensues.
Beyond the theoretical and methodological base, the empirical-section of the thesis works in a
rational order ‘down’ through the three scales around which discussion is structured — the urban,
the community, and the body. Finally, | will conclude with reference to my aims, highlighting the
contribution of the thesis, and future research directions. In detall, my discussion is structured as

follows.

Part One of the thesis equates with this chapter (Chapter 1) and is the introductory exploration
of some of the main ideas, concepts and research areas that | shall be examining throughout the
thesis. It outlines the main aims and objectives of the thesis and the contribution that the thesis

will make to geographical knowledge.

Part Two of the thesis consists of three chapters that lay the epistemological, theoretical,
methodological and contextual foundations of my research. In Chapter 2 (Literature Review), |
undertake a review of diverse literatures from theology and geography at the inter-disciplinary
interface presented by moral geography. By using common connection points of ethics and social

justice which exist in both disciplines, | will explore four key literatures that demonstrate the links

between geography and theology. In spite of their different disciplinary backgrounds, any
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disparities will be overcome through their common focus on the geographical, the ethical and the

theological, using moral geography as the linking framework.

To ensure that the diversity of literature examined in Chapter 2 is fully appreciated, Chapter 3
(Theoretical Framework) initially proposes a set of seven key theoretical tenets of moral
geographical enquiry, in order to define and limit the scope of my enquiries. Having laid this
fundamental theoretical foundation, the chapter then goes on to outline the three key theoretical
contributions that the thesis makes. | conclude the chapter by proposing a set of moral
geographical processes and tensions that are central to the empirical enquiry of this study, and to

moral geographical research more generally.

With a robust theoretical framework in place, Chapter 4 (Methodological / Epistemological
Outline and Field Study Contexts) moves on to consider the contexts studied and methods
employed in the body of empirical matenal (Section Three). The first section of the chapter will
clarify my choice of field location, justfying Glasgow as the spatial locus for my research, and
giving an overview of the restructuring of society and religion, in social exclusion and religious
pluralism. The second section of the chapter then outlines the manner in which | connect my
theoretical framework with the Glasgow research context, by discussing the scalar research
design, cultural-matenalist epistemology, and qualitative methodologies that | employ. | map out
the scalar nature of my research design, and discuss the different methodological approaches that

| have adopted at each scale, further highlighting the importance of scale already tou ched upon in

Chapter 3.

Part Three of the thesis is made up of the three empirical chapters where | analys e and discuss

the results of my research undertaken in the field. In Chapter 5 (Urban Scale Analysis), | make
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the initial empirical engagement of theologies with spatiality. The chapter unpacks the universal-
particular dialectic by exploring the unique nature of moral geographical processes and tensions at

this scale. By analysing the ethics and practices of a ‘cadre of urban imaginers’, | will demonstrate
the way in which the urban scale acts uniquely as a discursive site for frameworks of social justice

to be imagined and reflected upon. The urban is then viewed as the key scale for the theological

production of moral geographies of social justice and the city.

Chapter 6 (Community Scale Analysis) progresses the scalar approach to a crucial intermediate
scale. At the community scale, | contend that moral geographical processes move beyond the
abstract world of imagination and reflection to being actually practised and lived in everyday
experience. By analysing the ethics and practices of a ‘cadre of community executioners’, | will
demonstrate the manner in which the community scale acts uniquely as an embedded site for
frameworks of social justice to be applied and lived. The community is then viewed as the key

scale for the theological exchange of moral geographies of social justice and the city.

Chapter 7 (Body Scale Analysis) concludes the scalar approach by moving beyond scales at which
ethics are imagined, or practised, to the scale where they become corporeal. By analysing the
ethics and practices of a ‘cadre of individual idisciples'. | will demonstrate the manner in which the
body scale acts uniquely as a site of experience, where frameworks of social justice are felt and

internalised. The body is then viewed as the key scale for the theological consumption of moral

geographies of social justice and the city.

Part Four of the thesis equates with the final chapter (Chapter 8 [Conclusions, Contribution of

Thesis, and Further Research Directions), and summarises my main conclusions, the contribution

that | have made to geographical knowledge, and future research directions that | suggest. It is at
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this stage that | broaden my discussion beyond that which is unique to moral geographies of social
justice and the city, and outline the wider implications of the theories that | have employed and
the conclusions that | have drawn. The conclusion, then, acts as the definitive statement of my

original contribution to knowledge, and a launchpad for future geographical enterprises.

In each chapter | break down the text into a number of Sections in order to deal with different
substantive points in a decisive manner. Dividing the text in this ;Nay will allow the reader to
access the main point of many of the sub-themes that | will be exploring. This ensures that the
detal in the argument is not lost in the overall density of the material, whilst ensuring that,
simultaneously, it is possible to access the genera/points and principles being considered in a clear

manner,

| am clear that the am, objectives, contribution and structure of this thesis represent a feasible
and achievable research enterprise. | also believe that my research interests are relevant and
interesting to others In the academic and religious commun'rtiers. | hope that in the course of
reading this thesis, the reader will gain a sense not only of the life and vibrancy that surrounds

moral geographies of social justice and the city, but also of my own aspirations for a more socially

just world.

'NB. At the start of this thesis, from here onwards, | want to make clear that when referri ng to ‘Church’
with a capital ‘C’, | am meaning the whole world-wide Church, incorporating all denominations such as
Catholic, Protestant and Orthodox. Likewise, the ‘Church' in Scotland refers to all of Scotland's
denominations. If | refer to ‘church’ with a small 'c’, then | am meaning either an individual denomination

(e.g. the Baptists), or a local parish / community church. Basically this is a distinction betwesen meta- and
micro- scales of Church structure,
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CHAPTER 2

REVIEW OF LITERATURE
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SECTION 2A

INTRODUCTION

In this chapter | will undertake the involved task of synthesising four disparate literatures drawn
from theology and geography. At this inter-disciplinary interface, religion, geography, and ethics
need to be brought together in a manner that at present does not exist. For a start, geography

and theology are two disciplines that have entertained littie or no contact. Each operates within
historically inherted discursive frameworks, utilising conceptual and theoretical vocabularies that
are highly distinctive to each tradition. This makes a marriage of the theological and the

geographical difficult, but not impossible.

The new inter-disciplinary interface that has been created between geography and ethics through
the emergent field of moral geography i1s not restricted to the ‘official’ discipline of ‘ethics’, but
allows geography to engage with any tradition containing ethics. Theology is an obvious
candidate for such an exercise, given its strong moral and ethical underpinnings. Furthermore,
ethics of social justice are particularly solid within the theological discipline, in a manner that they
are also within human geography. These two ‘contact points’ of |). ethics and 2). social justice,
demonstrate the potential for connecting geographical and theological arguments, at least at the
generic level. The task then, in this chapter is for me to review four literatures (two from within
geography, and two within theology), which flesh out the theological and geographical
connections more fully. Once | have reviewed these literatures, disparate though they are, | wil
then construct a theoretical framework in Chapter 3 to allow my empirical investigation to

proceed, and where | will outline the original contributions that my thesis wishes to make. This

review, then, is my attempt to provide an overview of the connections between theology and
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geography In existing research that will form the backbone of the theoretical framework which |

will outline in Chapter 3.

| review four distinctive literatures, in the following order:

Section 2B — Moral geography
Section 2C — Geography and religion
Section 2D - Theological and geographical ethics of social justice

Section 2E ~ Theological and geographical ethics of the city

Given the disparities between the different disciplines, and the d'rﬁ]culties of making connections, it
is important for the reader to see this review as a ‘reading across’ the different literatures. My
plan in beginning: firstly with moral geography is to use this as the framework for synthesis
between geography and other ethical disciplines that has been developed by geographers. By
grasping an understanding of moral geography, it is then possible to see how an engagement of
geography with theology can proceed. However, whilst moral geogmph} represents the
framework that /will use to pursue this inter-disciplinary engagement, other geographers have
already connected geography with religion and theology in a different manner. The literature on
geography and religion pre-dates that of moral geography (which is around five years old), and
uses different methods to engage the different disciplines. Nevertheless, to simply ignore the
insights from this literature would be to fail to do justice to the existing research. Indeed, as Lily
Kong (2000), writing within the geography and religion framework shows, researchers within this
field are now beginning to see the moral geography framework as a way forward for the religion-
geography nexus. Therefore, whilst reviewing this literature immediately after the ‘cutting edge’

theories of moral geography may seem like an awkward retrograde step, it is a necessary one, for
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to fail to do so is to ignore the insights which come from a more mature (though albeit small)

analytical field.

In analysing the two literatures on ethics of social justice and ethics of the city, my concemn is to
demonstrate how a connection can be made between the moral geographical theones outlined
in the first section, and real debates within the discipline of theology. Hence, in the section on
ethics of social justice, | am looking at the level of meta-ethical debates about soc'ial justice within
theology, and then attempting to combine them with the insights of geographical theones of
social justice, in a moral geographical framework. Then, in moving to look at ethics of the city,
and specifically ‘wrban theologies’, | am looking at the connection between theologies of the city

and geographical theories of the city, which are of a more micro-ethical nature than the macro

level of the previous. In this way, | am able to make connections between geographies of social
justice and theologies of social justice, which are crucial to the ‘social justice’ element of this thesis,

and between geographies of the city and theologies of the city, which are crucial to the ‘city’ part

of this thesis,

These two Iiteratures require analysis as they provide basic knowledge of the core theological and
geographical issues surrounding ethics of social justice and the city, which is necessary for the
empirical analysis in Chapters 5, 6, and 7. Discussion of these literatures follows that on moral
geography, and geography and religion, because understanding the connection between the
theological and the geographical in ethics of social justice and the city is far easier once the
methods and frames of moral geography are outlined. Throughout, it is my hope that the reader
will increasingly come to see the connections between geography and theology through the lens

of moral geography, and that the 'moral’ component will increasingly be seen as ‘theological’.
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There are other literatures that | have not examined. Literatures such as those concerning
theories of power, cultural politics, ideology and urban policy are obvious candidates for
consideration in such a study. However, in order to maintain a focused approach, and avoid
unnecessary distractions that could easily blur the moral geographical lens, it is essential that | am
disciplined about the literatures under review. To introduce writings on theories of power or
cultural politics could easily provide theoretical frameworks that either contradict or confuse those
asserted by moral geography. My concem is to remain clear about my framework, and remain
true to it throughout. Though this represents a more narrow and focused approach than a wider
reading of social theory could have entailed, it allows me to give a range of more specific and
meaningful insights in my empirical and theoretical conclusions. | will therefore keep moral
geographical theory central throughout, as the guiding template bringing together the diverse
interests and disciplines contained within this thesis. Then in Chapter 3 | will be able to outline

the contributions that my thesis will make.
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SECTION 2B

GEOGRAPHY AND ETHICS — MORAL GEOGRAPHIES

2Bl INTRODUCTION

This section of the literature review analyses the new and growing field of moral geography,
which looks at the connections between the theoretical and methodological approaches of
geography and moral philosophy (Proctor and Smith, 1999; Smith, 1997a,b, 1998, 1999a,b,
2000a,b,c,d, 2001). There is an obvious connection for my thesis here, in that theology is clearly
a significant form of moral philosophy, with a long and extensive history in Western thought.
Theology therefore acts as the philosophical component of the framework which can then be
wed to the geograp‘hical analysis to construct a ‘moral geography’, with theology as the ‘moral’
component and geographical contexts as the ‘geographical’. This will become clearer as analysis

proceeds throughout this section and the rest of the chapter.

2B2 THE RELATIONSHIP BETWEEN GEOGRAPHY AND ETHICS:

MORAL GEOGRAPHIES

The geographical engagement with ethics has been most explicit during the 1990s, and in
particular following the 1991 instruction by the Social and Cultural Study Group of the Institute of
British Geographers that geographers should ‘(re)connect their inquiries to moral philosophy’
(Smith, 2000c: 5). However, it can also be argued that this interest in moral philosophy or in the

normative nature of social theory'and research (Sayer and Storper, 1997) dates back to the early
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1970s" 'relevance debate’ (see Pacione, 1999a,b,c; Johnston, 2000a), when calls were made for

more explicitly normative geographical enquiry (Proctor, 1998a: | I; Smith, 2000c¢: 3-5).

Smith (2000d: 231), defines ‘ethics...(or moral philosophy) (a)s the systematic study of morality,
concemed with what it is to make moral judgements’, though noting that ‘what is a moral or
e:thica! issue 15 itself an unresolved philosophical question’. This distinction between the moral
and the ethical is the cause of some uncertainty amongst geographers. In 7he Dictionary of

Human Geography Smith (ibid) argues that:

‘both terms are taken to mean the same: having to do with evaluation of human conduct, with
what is considered right or wrong, good or bad, in the senses of what people ought or cught not
to do and the quality of their actions or characters, in contexts which are not merely matters of

etiquette or prudence’.
However, in his Moral Geographies (2000¢: 10), he makes a distinction between

‘ethics as moral theory and morality as practical action (Rauche, 1985: 252-3). Thus, ethicsis the
same as moral philosophy, or “the conscious reflection on our moral beliefs” (Hinman, 1994: 5).

Morality is what people actually believe and do, or the rules they follow’ (emphasis added).

The uncertainty is further highlighted by another entry in 7he Dictionary of Human Geography

- (Matless, 2000a: 523) on ‘moral geographies’, where it is pointed out that

'‘Care should.. .be taken to establish the way in which an author may be distinguishing between
the “moral” and the “ethical”. In some accounts the two are interchangeable, while in others

they carry precise and different meanings. What is defined as “ethical” by one writer may be
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defined as “moral” by another. The key point is to remember that the distinction between
morality and ethics s a fluid one, and that understanding an author's argument will demand a

clear sense of the terms upon which that argument is being made’

The uncertainty over the meanings of ethics and morality obviously poses problems for analysis.
However, the broad thrust would seem to suggest that they are dealing with the same area of
human conduct and values, both in terms of ‘doing’ and ‘being’ (Smith, 2000¢: 10), and whether
it can be judged in ways as either good ;:Jr bad, nght or wrong, acceptable or unacceptablé, and

SO on.

In their writings, both Smith and Proctor subdivide ethics into three distinct types: ‘descriptive
ethics, which identifies actual moral beliefs and practices, normative ethics, which proposes
solutions to moral problems, and meta-ethics, concerned what (s«) it means to think and
practice ethics' (Smith, 2000d: 232). In varying ways, | will engage with these three types of
ethics during the thesis. Descrptive ethics ﬁform the bulk of the research material that | have
gathered in the field, my own normative views are scattered throughout the thesis, and in this
chapter | undertake a sustained analysis of meta-ethics. However, | will not raise these types of

ethics explicitly as such, but nevertheless wish to alert the reader to the different categories

proposed by Smith.

As far as the confusion between the ‘ethics’ and ‘morality’ terminology is concemed, in terms of

this thesis, Smith's (2000c) distinction between ethics as the philosophical and consciously

reflective, and morality as the practical and lived, is a useful one to keep in mind (although

accepting that much of the lterature that is reviewed may not adopt such a distinction). Similarly,
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Matless's (2000a: 522) definition of ‘moral geographies’ as ‘the study of the interrelationship of

moral and geographical arguments’ is sufficiently fluid and dynamic for the nature of this thesis.

Having defined what is meant by ‘morality’ and ‘ethics’ | would now like to consider the
connection between each. Smith (2000c: 4), points to the ‘tensions' that exist between the two

disciplines:

‘(there are) three crucial issues, or tensions, at the interface of geography and ethics. One is
between ewvident cultural differences in conceptions of the good, and some apparently
transcultural moral experiences. Ancther is between the particular and the abstract as sources

of ethical understanding. The third is between the moral and the aesthetic, as expressed in the

human creation of culture and especially of landscape’.

From this, the core issue is that there is a geography of moralty, and a geography /n morality
(Philo, 1991; Smith, 2000c). This points to the way in which (i) geography is implicated in the
constitution and formation of moralities in place (as argued by Sack, 1997; Tuan, 1999), and (i)

that morality itself thus carmes a geography in terms of spatio-temporal variation and difference.

Likewise, that so many social scientists and geographers operate with an /implicit rather than
explict morality (Sayer and Storper, 1997; Tuan, 1999) suggests that moral geography in its
wider sense is far more extensive than the categorical literature itself. These implicit notions of
good and bad, right and wrong are just as much a part of the ‘geography of everyday moralities’
(Philo, 1991 16) for members of the academy as they are for the communities and streets which
Philo advocates ‘as spheres of enquiry. Hence, in engaging with moral geographies, we are
engaging as much with the morality of ourseles as much as that of the others whom we

encounter in our research. This (as | shall highlight later) has important implications for the
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research process, and in part may be seen as an underlying current in the shift towards more

‘confessional’ forms of research.

In terms of an explicit ‘moral geographies’ literature, there are a wide variety of areas that have
been covered, including: environmental ethics and environmental politics (Proctor, 1998b,c,d;
Lynn, 1998; Bryant, 2000); urban studies (Badcock, 1998); social theory (Sayer and Storper,
1997); social relations (Birdsall, 1996); childcare (Holloway, 1998); development studies
(Corbridge, 1998); health geographies (Kearns and Barmett, 2000; Browne and Barrett, 2001),
and professional ethics (Hay, 1998; Proctor and Smith, 1999). Beyond this, ‘race, gender,
sexualty (also) raise moral questions’ (Shwith. 2000d: 233), as do social exclusion, and social
justice (Smith, 2000c,e; 2001) - these latter two being the most significant for this thesis.
Accepting Smith’s broader definition of all geographies being moral creations, it becomes clear
that the range of work that incorporates elements of moral geography is in a sense endless, but
this thesis focuses on the broad area of social justice, and ts particular application to two other
discourse of interest to geographers: social exclusion, and ‘the urban'. | shall tun to an
examination of social justice later in this chapter, but at this point, | shall now move on to

examine some of the theoretical and methodological issues associated with moral geography.

2B3 THEORETICAL AND METHODOLOGICAL ISSUES IN MORAL
GEOGRAPHY

There are five main concepts of theoretical and methodological concern arising from the
geographical engagement with ethics. At this stage, much of the work in moral geography is
being devoted to theorising the concerns, suggesting solutions to problems, and Iooking at the

methodological outcomes arising from these. In distilling these common themes from my own
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reading of moral geographical texts, | am not attempting to claim primacy for my views. Many of
the concepts that | raise here represent my personal understanding of moral geographical
debates and theory. Given the infancy of the moral geographical enterprise, some issues (e.g.
moral power relations) have not yet been as well theorised as the reader may expect. My
grouping of issues together in this manner and in this order 1s not to suggest that these five
concepts in some way represent a ‘hierarchy’ of moral geographical theory. Indeed, they are
arranged In no particular ‘order’, such as first to last, but rather are complementary concepts that
overlap and stt alongside one another. Therefore, at this stage (before my theoretical framework
in Chapter 3), | want to sketch out in broadest terms some of the crucial axes upon which moral
geographical thought is constructed, and hence some concepts may appear to contain less detail

than expected.

2B3.1 Moral formation, the role of geographical difference, and the universal-particular

problematic

At the heart of the interface between geography and ethics lies the crucial tension of universality-
particularity (also construed as abstract-situated; homogeneity-heterogeneity; and sameness-
difference). This distinction between universal and particular in moral terms is often viewed as
the ‘thin’ morality of the universal, and the ‘thick’ morality of the particular / contextual (Walzer,
1994; Sack, 1999; Smith, 2000c). As Smith (ibid) argues, the key role for geograp hers working
with ethics, lies in this field of a). analysing the ‘thickening' of ethics in particular geographical
contexts (or conversely, how ‘thick’ moralities become ‘thin’ as they move to a more universal
level), and b). the way in which human diversity and (especially) geographical difference influences

morality. Hence, moral geographies investigate the dynamic relationship between moral
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~ universals or absolutes that (attempt to) transcend different spaces and times; and more relative,

spatially contextual, historically situated morzalities.

With the wider ‘cultural tum’ (Johnston, 1997; Peet, 1998; Crang, 2000) to postmodem and
poststructural theories, relativism is the new challenge to the universal metanarratives of Marxism,
and established Christianity (as convincingly demonstrated by Holloway, 1999). Hence, this is

not simply a debate between universal and particular in moral geography, but about a far wider
debate between the foundationalism, essentialism and aEsolutism of the Enlightenment or the
certainties of pre-modern theologies; and the relativism, nihiism and anti-essentialism of
postmodernism and poststructuralism. |t is also important to note that universal ethics (e.g. social

justice) are in themselves contested and open to debate and re-interpretation, regardless of their

spatial application.

Smith (2000c) sees three types of relativism (based on his ‘descriptive’, ‘normative’ and
'metaethical’ categories, above): descnbz‘fve ethical relativism which holds that there is a diversity
of moral practice; normative ethical reiativism, which holds that there is a diversity of validity in
moral belief and practice (i.e. ‘anything goes, as long as it's context-specific’); and metaethical
relativism, which holds that there is no way of knowing what is right and wrong, and therefore no
basis for a ‘morality’ whatsoever — a form of moral nihilism. Importantly, he notes three possible
approaches to ‘the apparent impasse between the extremes of normative ethical relativism and
absolutism, or between particularism and universalism’: a). dismiss the problem, because
relativism is self-contradictory — to say that all things are relative is in itself to make a universal
remark; b). opt for communicative / discourse ethics (e.g. Habermas, 1990) — ‘principles must
abstract from difference, but need not assume idealised accounts of human agents that deny their -

particularity’; or ¢). ‘accept the universality of certain grand moral sentiments or values and to
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recognise the spatial (and temporal) particularity of their application’. It is this latter approach
which | personally favour, and which forms the rationale for much of the thesis, (atthough it will
also look at the issues in the opposite direction — how particular contexts, such as communities in

socially excluded localities, can generate ideas of a more universal nature).

This section has outlined the universal-particular problematic in its simplest form. More complex
accounts of moral formation and the universal-particular relation come from Sack (1997; 1999),
who uses place as the axis drawing together ‘thick” and 'thin’ moralities, in a complex theory of
the good that argues for the centrality of geography to moral formation and difference. Smith
also provides a highly detailed analysis of the nature of moral formation, and the substance of
moral universals (e.g. principles of human reciprocity), as does Harvey (implicitly) in his (2000)
analysis of ‘human nature’ and ‘species being'. Suffice to say, the principal issue of interest for this
thesis concermns the translation and thickening of contested universals (drawn from meta-

theologies of social justice and the city) into concrete situations at difierent spatial scales. And

vice-versa, the dynamics of ‘thickened’ theologies working themselves back into more universal

theories (and politics) of social justice and the city.

2B3.2 Moral power relations

Matless (2000a: 523) argues that:

‘work on moral geographies has been informed by a philosophical and political assumption’
that senses of moral order are produced though environmental and spatial practices which
are always bound up with relations of power. The connection of the moral and the spatial in
. moral geographies is therefore often bound up with a suspicion regarding any claim to be

able to define morality, and with a critical attitude to the social power of the moral'.
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Moral geographies are especially interested in the power relations that surround morality. This in
itself is tied into the importance of normative ethics —~ i.e. prescriptions of what particular
individuals and social groups believe to be good, right, and so on. Hence, a fundamental point in
moral geographies is that it is never possible to view the (im)morality of others from a standpoint
of self-proclaimed neutrality. All work in moral geographies gives subjective interpretations and
representations of already subjective socio-spatial beliefs and practices. Power relations are
therefore essential components of any moral geographical analysis. This applies as much to the
moral relations between the research§r and the researched as it does to analysing power
relations between social groups. Though Matless refers to power in this, his dictionary definttion
of moral geographies, it is not a concept which he fleshes out in great detail. One of my
contributions in my theoretical framework and empirical investigation is therefore to analyse the

power relations surrounding moral geographies of social justice and the city.

2B3.3 Moral distance

An important concept arises from Birdsall's (1996) article on a ‘moral geography of the everyday’,
and that is what | shall terrﬁ 'moral distance’. Birdsall's argument is that human regard, respect,
and responsibility for each other has diminished as, ‘time and space are increasingly disregarded
as they are segmented, and the here and now is privileged over other places and other times. In

the process, we are disconnected from, and devalue the world’ (/bict 628-629).

At the heart of this lies the important notion that the growth of individualism, nationalism, and

reactionary exclusionary movements are in many ways increasing the moral distance between

social groups. Indeed, much of postmodernism and relativism may in fact be seen as a refusal to
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engage with others in a relational manner, by erecting exclusionary barriers of difference. Hence,
morally, social groups are often increasingly distanced from one another, often indifferent to the
plight of others; or, refusing to pass judgement upon others as part of wider socio-spatial
configurations. Both Tuan (1999) and Cloke (2002) lament over geography’s fallure to engage
with evi, or in the normative side of moral philosophy which is condemnatory and judging of
'bad’ practice. Tuan argues that uncritical celebrations of difference of the sort advocated by
some postmodern and poststructural thinkers, remove any sense of ‘bad’ or ‘wrong' or ‘evil
from geographical judgements, leading to geographies which distort socio-spatial power relations.
Similarly, Tuan argues, moral distance can segment space and time into particular places and

periods when it is appropriate to condemn ‘evil', (as in capitalist exploitation, or colonialism),

whilst viewing many others as inherently ‘good’.

2B3.4 Moral transformation

A further conceptual area contained implicitly in the moral geographical Iterature is that of mora/
transformation. Much social theory seems to assume that people exist in relatively fixed social
categories, and that moral views and positions remain fixed. However, in his 1994 article on
'moral geography in Broadland', Matless illustrates how the moral landscape positions of
individuals could change, often dramatically, as they were ‘converted' to new moralities (for a
geographical example, one need only look at David Harvey's dramatic shift to a Marxian outlook
in Social Justice and the Crty). This notion of moral transformation is examined by Smith (2000¢)
in terms of how we ‘leam morality’. Change may be dramatic, as in a conversion, but it may also
be a slow, gentle process of persuasion, often by others, that a particular moral outlook holds the
answers. By looking at transformation and change it is therefore possible to view morality as a

process, and this fits more with contemporary notions of fluidity and complexity in social identity.
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Indeed, it may be possible for people (and places) to hold ‘multiple moralities’ and multiple moral

geographies.

2B3.5 Moral politics

A final area of interest for this thesis (though again not named as such in the literature), is what |
shall term moral politics. This shows up in the work of those such as O Tuathail (1999) in his
examination of ethnic cleansing in former Yugoslavia, and Smith'’s examination of Jewish conflict in
Jerusalem, and is tied into the issues of moral power relations outlined above. It is clear that at
the heart of many conflicting visions of social life, lie moral viewpoints, and hence political action
and conflit can be viewed as a ‘moral politics’. This is especially important for the thesis, as
much on-the-ground Church activity can be seen to be a politics of moral resistance to particular

processes, or a politics which seeks moral change and transformation - e.g. in conflicting visions

of social justice.

2B4 CONCLUSION: THE RELEVANCE OF A MORAL GEOGRAPHICAL

APPROACH

The general tone of this discussion has been one of support for the enterprise of moral
geography, principally as this is the framework upon which this thesis is based. However, it is

possible to note a number of critiques and shortcomings of the moral approach which will be

borne in mind throughout the thesis.

Though arguing specifically for a normative turn in social theory', Sayer and Storper (1997) also

notes the criticisms of more normative and moral approaches. Pointing to important critiques
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such as the posttivist desire for value-free social science, Marx's dismissal of moral questions, and
the moral relativist challenge through postmodern discursive situatedness, Sayer and Storper
recognise the difficulties of adopting a normative (and moral) approach. However, in countering
these criticisms, Sayer and Storper point out that the bottom line Iis that all standpoints, writings
and analysis are ultimately normative. No matter how much writers dress up their research in
notions of objectivity, reduce all morals to power relations, or escape into a non-evaluative
celebratory relativism, they cannot avoid the fact that their own thoughts,- opinions and moral
viewpoints guide their research, its production and consumption by others. Morality cannot be
evaded, and is fundamental to all human conduct, whether implictt or explicit (and | show my

own moral viewpoint in saying this).

Similarly, Smith (2000c) defends the relevance of explicitly moral geographical enquiry. In
countering theories of ethical relativism, Smith argues strongly that a moral geographical approach
must contain moral universals such as social justice, and that it. should be willing to advocate that
'some moral positions are better than others' (p.204). This attempts to move beyond
postmodem political correctness and concedes that everyone ultimately continues to hold their
own prejudices of what constitutes good or bad or ‘better’, and that it is impossible to escape this
fact. His challenge is that in spite of this acceptance of moral individuality and selfishness, it is in

attempting to ‘understand’ others and ‘put ourselves in the place of others’ (p.209) that moral

geographies of social justice can be realised.

David Smith represents a particular position, and hence a particular morality. However, he

makes a very robust defence of the moral geographical enterprise, placing the pursuit of social
Justice at its core. In this section, | have drawn strongly upon Smith's writings, as he is the leading

thinker in moral geography. In the initial part of this section, my concern was to demonstrate the
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links between geography and ethics as disciplines / areas of knowledge. In the latter section, |

have distilled five theoretical issues in moral geography which are of relevance to this thesis.

These five issues represent tentative steps towards a moral geographical framework for analysing

social justice and the city. However, alone, they are not sufficient, and it is only through analysis
of the remaining three literatures in this chapter (geography and religion; ethics of social justice;
and ethics of the city) that these concepts can be ‘put to the test’ and also complemented with

further insights.

Hence, in the next chapter, | will outline seven key features of moral geographical research,
which contain these five existing moral geographical concepts, and add to them with others from

the forthcoming literatures. Having then summarised the existing moral geographical apparatus,
my task in the remainder of Chapter 3 is to build upon this and outline my avenues for

developing this apparatus in my thesis contribution and theoretical framework.
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SECTION 2C

GEOGRAPHY AND RELIGION

2C1 GEOGRAPHY & RELIGION — TOWARDS A MORAL GEOGRAPHICAL

ENGAGEMENT

One of the issues that has received little attention from the current literature on moral geography
s that of religion (with the exception of Cloke, 2002). Considering the continued strength of
religious adherence in the majority of the world's population (contrary to Western secularism),
this is a surprising omission. Though arguments relating to religion often surface in the writings of
authors such as Smith and Tuan, and especially in relation to environmental ethics, the explicitly
'moral geographical' literature has so far seen fit only for passing engagement with religious
arguments (Cloke, 2002). This failure to engage with religion is not confined to moral geography,
and indeed is evident throughout the discipline of geography, with Kong (2000: 3) commenting
that, ‘cultural geographical texts from different parts of the globe in recent years have either given
it (religon) scant and uneven or no attention at all. ...In many instances, in the same breath that
race, class and gender are invariably invoked and studied as ways by which societies are fractured,
religion is forgotten or conflated with race’. The fact that religic:;n has not featured strongly is
remarkable, given the recent movement of culture to the centre stage of geographical analysis in
the ‘new cultural geography’ (Cosgrove, 2000: 135), and the current fascination with identty.
That religion i1s not accorded greater importance is probébly more to do with the popular
‘

(mis)conception within geography that the ‘geography of religion’ field suffers a ‘lack of coherence’

(Sopher, 198 1) oris ‘in disarray’ (Tuan, 1976 [quoted in Livingstone, 2000: 697]), and hence not

the territory of radical social and cultural geographers.

¥
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Recent research and reviews of geography and religion (Cooper, 1992; 1993; Wilson, 1993;
Livingstone, 2000; and [especially] Kong, 2000), present a far more vibrant and meaningful field
that is well-engaged with contemporary theonsations of space, place, culture and identity. Kong
(1bid) points to three key avenues of religio-geographical research relevant to this thesis. Firstly, a
theme of religion, power and the politics of sacred place connects closely with Smith’s (2000¢)
analysis of religious conflict over sacred space in Jerusalem, and Harvey's (2000) analysis of
spirtual-secular confiict and co-operation in fighting for social justice in Baltimore. Secondly, Kong
places dialectical relationships at the heart of religio-geographical enquiry, exploring relations
between public and private, politics and poetics, sacred and secular. This dialectical approach is
central to the tensions which characterise moral geographies. Finally, Kong argues that religio-

geographical research must explore moral geographies of social justice:

'While morality and social justice may exist apart from religion, often, religion is the basis of
morality and the impetus for social justice. Yet how different religions may inform the
constructions of different moral geographies has not been explored, and how these
constructed moral geographies contradict or are negotiated or reinforced by other secular

agents of morality (for example the state) requires examination’ (p.26).

My thesis responds to this challenge.

From the above, it is clear that the field of ‘geography and religion' is indeed ripe for engagement
with moral geography, and that religio-geographical understanding now firmly occupies the same
ground of enquiry as contemporary social and cultural geography. My intention in the rest of this
section 1s to focus upon what the potential is for a Christian religious engagement with geography.

This is not to deny that many other religions are considered in religio-geographical discussions

(e.g. Kong, 2000, 2001; Holloway and Valins, 2002; Naylor and Ryan, 2002), but is to maintain

my personal focus upon Christian theology.
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2C2 (MORAL) GEOGRAPHY AND CHRISTIAN WORLDVIEW

The presence of Christian religious perspectives in geographical enquiry takes two forms: (i)
theoretical and (i) applied, with the latter being most relevant to this thesis, in its focus on poverty
and social justice. The theoretical literature works on the presumption that Christian theclogy
and praxis ‘are viable sources of normative knowledge for the conduct and analysis of human life’
(Clark, 1991). Whilst small in number, there are some notable geographers who have argued for
the validity of a Christian episjtemological project in geography, including Cloke (1992, 2002),
Pacione (1992), Livingstone (1998) and Ley (1998); and, to a lesser extent, Swan (1990),
Hoekveld (1998) and Aay & Griffioen (1998). In these theoretical contributions, the authors have
responded to the challenges of postmodemism; the relationship between geography and

theology; and the application of biblical concepts to the discipline.

In applied approaches, the work of Pacione (1990, 1991, 1992, 1999%a,b,c) is of greatest
relevance to this thesis. Pacione has been instrumental in demonstrating the link between a
Christian perspective, and the resolution of geographical problems such as urban poverty

(Pacione, 2001a,b). His key contention is that the Church has great potential to act as a vehicle

of agency (thus bridging the theory-praxis divide).

In his seminal (1990) paper, Pacione combines the normative prescriptions of a Christian view of
social justice, with an applied analysis of the actual working of the Church in addressing social
exclusion. In his strong critique of urban policy's failure in the 1980s to make any real impact

upon poverty and deprivation, Pacione argues that (1990: 194), ‘what is required is an alternative
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economic philosophy which challenges the ethical foundations of the capitalist development
process’. This ethical philosophy i1s to be found in Christianity, and does not involve an
overthrow of capitalism, as in a Marxist revolution, but a modification of the foundations upon
which free trade operates. Using Griffiths (1989), Pacione comments that ‘realistically, the goal in
advanced capitalist states is that of converting the existing political-economic system to one which
may be generally described as "a market economy bounded by biblical principles of justice™
(p.194). At the centre of this is the ‘ecclesiastical community of interest’ (the institutional Church
and its associated bodies and agencies). Pacione reasons that the Church has a significant role in
enhancing the well-being of the poor at two levels: a). on the ground, it can undertake practical
initiatives to aid the disadvantaged; b). at a structural level, it can promote ‘a re-examination of the

goals and priorities of the prevailing political economy’ (p.193).

Pacione highlights the re-awakening of Church involvement with the socially-excluded during the
1980s, through the publication of the Church of England’s landmark Fath in the City report
(1985). However, he points out that whilst the ‘love your neighbour’ ethic is a force for socio-
political engagement, there are some sections of the Church cdnst'rtuency that see it instead as a
force for social stabilisation and control. He is not afraid, then, to reprimand the Church for

failing to carry out a properly radical critique of existing social arrangements.

The contemporary structure of the Church and the urban problems that it seeks to address
present problems as well as solutions. The ‘characteristic socio-spatial division’ between inner
and outer city is reflected in poor and rich churches, respectively. This has to be overcome by
resource redistribution (p.198) between rich and poor, and so the parish system acts as both an

enhancer of spatial inequality, but also a method for resolving it. Likewise, the ‘restricted contact

between different religious denominations operating in the same urban environment' presents
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problems for a strategic response to difficulties, and for resource-sharing (p.198). This can be

overcome through denominations focusing upon their common moral goals in terms of social

justice.

For Pacione, a final issue, which is harder to address, concerns the tension in responding to social
exclusion through erther personal charty, or structural change. However, again, this is a scalar
Issue, and personal charty (which will tend to be in the form of local inttiatives to address
exclusion) need not prohibit change at the more abstract scale of the structural — the two are

combined, dialectically, so that activities across spatial scales operate in tandem, and are mutually

beneficial. The core problems for the Church, then, are both ideological (the fallure to assert

absolute Christian values), and practical (the failure of the Church to actively practice the cause of
the poor and disédvanmged) (p.200). However, as | will examine in this thesis, this is changing,
with reports such as Faith in the City representing an ideological shift, and the creation of the
Church Urban fund in England (2 grant-awarding body for social exclusion-related projects)

representing a shift in praxis.

In line with Pacione’s arguments, empirical analysis of Church. initiatives addressing urban social
exclusion has been taken up in England (Pacione, 1991; Lawless et a/ 1994, 1995, 1998) and in
Scotland (Loveridge 1999), pointing to the potentials and limitations of Church involvement, as

Pacione first advocated.

2C3 CONCLUSION

In sum, religion remains an under-theorised part of the socio-spatial formation. Yet the cultural

turn and moral geography have both opened up new opportunities for the (relengagement of

39



| religious worldview and praxis with the complexities of contemporary social geographies. Recent
theorising by Kong and Pacione has marked the way for this analysis to proceed, with a concern
for social justice at its heart. Pacione's analysis in particular has given a pragmatic means for
analysing the Christian faith in particular, and the institution of the Church. Moving on to
theological and geographical ethics of social justice gives an opportunity to explore this nexus

through the lens of moral geographies.
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SECTION 2D

THEOLOGICAL AND GEOGRAPHICAL ETHICS OF SOCIAL

JUSTICE

Social justice has been characterised by Smith (2000¢) as being at the heart of moral geographical
enquiry. Meta-ethics of social justice form the abstract base upon which much particularised, local
theory and praxis is founded. The focus of this section will be on abstract theologies of social
justice as the ‘universal’ component of moral geographies of social justice and the city.
“Consideration will also be given, later on, to key geographical theories of social justice that have
relevance for this thesis. These geographical frameworks illustrate the potential for theological-
geographical engagement in theories (and practices) of social justice. | am well aware that there
are numerous secular theories of social justice such as utilitarianism, libertarianism,
contractarianism, egalitarianism, Marxism, and communttarianism. However, their resonance

with this thesis is only minor (for an excellent investigation see Smith, 1994), and theology

remains the focus.

Similarly, there are many, many different theologies of social justice, and my intention in this
section is to sketch them out in broad terms, looking at a few key authors for illustrative purposes.
The authors chosen are reflective of my own personal reading, and whilst they make key
contributions to theologies of social justice, are not necessarily the only authors active in their
field. This in part reflects my non-formalised / ‘untrained’ knowledge of theology. (However, |

did attend some theology classes in the initial stages of my thesis — see Chapter 4).
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Theologies of social justice can trace their origins back to the very beginnings of Christianity itseff,
and to the writers of the earliest Gospel manuscripts. Under the Roman Empire and during the
Middle Ages, as part of Christendom, the Christian ethic of social justice was the system of social
justice in place in Europe. Nowadays, Christian theologies of social justice have to be content
with being one view amongst many. Whilst there has been much import of contemporary social
theory into theologies of social justice, there has been little reciprocity the other way. Yet
theologies are not isolated from real and meaningful contexts. The Church's presence in a
multiplicity of socio-spatial contexts throughout the world, means that theologies are both
abstracted from lived experience, and applicable fo such experience, via the Church's
considerable physical network of parishes, churl‘ch builldings, social centres, and individual
members (Pacione, 1990, 1999a). After working through the various theologies, | shall attempt
to combine them with some of the insights of geographical theories of social justice, and

demonstrate the connection between theologies and the insights of a geographical framework.

2D1 CONSERVATIVE THEOLOGIES OF SOCIAL JUSTICE

Within Christian theology, aside from the fundamental division between Roman Catholic and
Reformed / Protestant theologies (following the Reformation of the 16" Century), there is a core
division between ‘conservative’ and ‘liberal’ theologians and churches. This division exists within
both Roman Catholic and Reformed traditions.  Whilst there are many variations, essentially,
conservatives take the Bible to be Iterally the Word of God that contains absolute truth which is
applicable to all spatio-temporal contexts; whereas liberals recognise the historical-geographical
spectficity of Scripture, holding that it is open to reinterpretation to fit the particular spatio-
temporal contexts of contemporary societies. For liberals, though there m::-1y be some core

principles or ‘truths’, most are mod-iﬁed, whilst other Biblical customs are discarded as being non-
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applicable (McGrath, 1993; Curran, 1998). This basic division manifests itself in the multiple
ways In which theology is constructed. Conservatives (also known as ‘conservative evangelical
within Reformed churches) tend to work in a top-down manner that transplants their timeless
ethical universals into contemporary situations. Other conservatives take the Biblical principles
and attempt to flesh them out with contemporary social theory to give contextual
understandings. More radical liberals work from the bottom-up, l;egfbn;bg with social theory

(e.g. Gutierrez, 1980, 1988), and only resorting to Scripture when the contextual social analysis

IS complete.

MacNamara (1998) outlines what he terms ‘the distinctiveness of Chnistian morality’ from secular
analysis. As he comments, (1998: 151), ‘the Christian understands the present reality as
including sin and sinful structures, which contrast starkly with the promises of peace and justice.
So the Christian ethic is revealed as a liberation ethic’. It is this willingness to acknowledge the
inherent human ability to commit evil (¢.f. Tuan, 1999, Cloke, 2002), and the need to set people
and structures free from this, that characterises the (conservative) Christian position. Hence, at
the core of conservative theological belief lies a (controversial) conception of human nature as
sinful and in rebellion against God's plans for creation, and in need of redemption (through
Christ). Many liberal theologians have extreme problems with this notion, especially Holloway
(1999), whose devastating critique of Christian orthodoxy dares to suggest a ‘Godless Moralty,

where Christianity should not be taken as the basis of ethics. These tensions serve to illustrate

that theological universals are highly contested.

However, to follow the conservative/orthodox line, MacNamara argues that the distinctiveness

of Christian morality is characterised by three features. 1. ‘Context’ — the source of moral

goodness is ‘the love of God poured-into our hearts' (p.152). 2.'Claim’.— Christianity is based
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upon a foundational claim in the existence of God as a divine being, who is the creator of all
things, and who views the ‘human being (as) irreducibly valuable', and that this compels the
Christian to demonstrate love towards all people, as Christ did (p.[53). 3. ‘Content’ — this is

contested, as illustrated above, but there is common agreement between Christians that:

‘each human being is to be respected and loved, that life is sacred, that we be faithful tf.; one
another and to our promises, that life is a gift and is to be handed on, that we are to speak
the truth in love, that we are to forgive, that the poor and weak are to be protected, that
unjust structures are to be overcome, that we are to be respectful stewards of creation.

Belief in the story of God's ways with us requires such a vision of society' (p. 153).

Perhaps more func-jamentally, Chnistianity is a way of /ife (p.156), as opposed to abstract ethics,
that is to be demonstrated through real practical actions and behaviours that demonstrate the
love of Christ for others. Christian social ethics are therefore (at least in theory) a distinct set of
beliefs about the nature of social reality. The base of understanding for the Christian is human
nature, and the need for liberation and redemption, as opposed to say the Marxist base of social
relations around the mode of production, or the postmodem base in human situatedness and

discursive communities.

From this school of theology comes what | shall term a ‘pure’ theological approach to social
justice. The evangelical Anglican theologian, John Stott (1999), presents an excellent analysis of
Biblical teaching on ‘the poor'. An important point to note at the outset is that the Bible
frequently refers to ‘the poor’ as a social group of people, as opposed to ‘poverty’ as a condition.
This concermn with the person, rather than simply material needs suégeﬂs the deeper Christian

concern with the whole person (body, mind and spirit) evident in Scripture. An underlying trend

ﬁ'\-
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in the Bible is also that the needs of the poor are innately linked to the behaviour of the rich.

The two are linked dialectically — it is not possible to separate poverty from wealth.

In a2 manner typical of a 'pure theology' approach, Stott is supportive of some ‘sociological
analysis’ (p.273), but argues against Christians who ‘acquiesce uncritically in the latest popular
interpretations’ (p.262). Stott argues that the heart of the Christian response to poverty lies in
God ‘himself’ (Stott uses this gendered language): ‘it is not primarily the wealthy and the famous
with whom he delights to fraternize. What is characteristic of him is to champion the poor, to

rescue them from their misery, and to transform paupers into princes’. This is illustrated in a

number of Scriptures from the Old and New Testaments (Table 2.1).

Stott's theology of social justice is of ‘a topsy-turvy God (whose) thoughts and ways are not
ours... He tums the standards and values of the world upside down' (p.264). Through analysis
of the Bible, he recognises three main types of ‘the poor’ (Table 2.1): the indigent poor who are
the economic poor, and deprived of the basic necessities of life; the powerless poor who are the
socially and politically oppressed, and the powerless victims of human injustice; and the /umbie

poorwho are the spiritual poor, those who are meek and dependent on God (p.264).

Ultimately, Stott sees the Christian vision of social justice as manifest in ‘the Kingdom of God’

embodied in the life of Christ, where all Christians should aim to be ‘poor in spirit’, but on the
other hand ‘proclaim the good news of the Kingdom to the materially poor, welcome them into

the fellowship, and share in their struggles’ (ibid) (e.g. Acts 2: 44-45; 4: 32-35).

The Kingdom of God comes at a price though — Christians should not preach a gospel of wealth,

but should be content with a simple lifestyle, being generous in their giving, and contented with
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what they have (p.278). Jesus reserves some of his harshest criticism for the rich: ‘Any one of
you who does not give up everything he has cannot be my disciple’ (Luke 14: 33); ‘Go, sell
everything you have and give to the poor’; ‘How hard it is for the rich to enter the kingdom of
God! ...Itis easier for a camel to go through the eye of a needle than for a rich man to enter the
kingdom of God' (Mark 10: 21, 23, 25). Stott resolutely opposes the ‘health and wealth gospel
(p.276) of some of the Christian Right, and reiterates the biblical view that ‘the earth was to be

developed for the common good and its riches shared with all mankind'.

Type of Poverty | Biblical Instruction Scriptural Verses

Indigent Poor Poverty is evil Deuteronomy [5: 7; Lewviticus 25:

Mosalc Law support system for the poor 35; Exodus 23: 10; Psalm 1 11: {-9;

Proverbs 21: 13; Job 31: 16; Ezekiel

' | | 16: 49,

'He who mocks the poor shows contempt for their | Proverbs 17: 5.

Maker’'.

Christ's ministry amongst the poor and needy Matthew 25: 35-40.
FPowerless Poor God ‘stands at the right hand of the needy one'. Psalm 109: 31.

God ‘secures justice for the poor and upholds the | Psalm 140: 12,

cause of the needy’.

Jews and Christians must ‘defend the cause of the | Psalm 82.
poor and fatherless' and ‘maintain the rights of the
poor and oppressed’.

Condemnation of the powerful. Amos 2: 6; 5: | I-12, 24; 8: 4-7.

Humble Poor Those who are spintually meek and recognise their | Matthew 5.
dependence on God.

Table 2.1 — The poor, and the Christian response to poverty and wealth (based on Stott,

1999).
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Other conservatives with similar views to Stott include Benton (1999), Sider (1993), and the
Roman Catholic Church’s tradition of teaching on social justice (Hittinger, 1993). However, as
Sider points out, for many conservatives, Christian ministry is about ‘saving the soul’, and social
justice simply does not figure in such theologies. This ‘absence’ of social justice in the theology
and praxis of many Christians is seen by more socially-oriented conservatives such as Stott as a
shocking omission, and demonstrates sub tensions witfun theological conservatism, as well as

between conservative and liberal.

2D2 LIBERAL THEOLOGIES OF SOCIAL JUSTICE

2D2.1 Modified secular-liberal theologies

Though there is an evident ‘pure’ theology of social justice adopted by conservatives, many
iberal theologians have preferred to wed their theological principles to those of secular

paradigms of justice, and in particular their redistributive aspects, in modified theologies.

Bayer (1998) has attempted to combine Christian ethics with Rawls's (1971) A Theory of Justice.
Using Rawls’ notion of the ‘original position’, Bayer argues that there is a need for the formation
of a moral consensus In the circumstances of modemn pluralism and that in seeking moral
consensus with others, Christians must be opened to modifying or revising their position (p.57).
This illustrates in particular, liberal theology's willingness to engage with wider aspects of social

theory (whether liberal or radical), in a manner that theological conservatives may not.
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Whilst Lebacgz (1998) is willing to engage with the liberal paradigm, and sees conversation with
other traditions as essentiallfor theology, Christian theology should have a broader focus than
simply issues of distribt.;tion. Citing Amos' call for ‘justice as an everflowing stream that will sweep
away all iniquities’, she argues that theology can move beyond the individual towards examining
issues of structural oppression. Working between liberal and radical paradigms, Lebacqz argues
for dialogue, but also for what she terms the ‘epistemological privilege of the oppressed’ (p. |1 68):
‘Not only is injustice measured by the p/ght of the poor, it is measured by the poorthemselves,
for they have epistemological privilege — they know better than the rich what justice requires,

what it would take to have “right relationship” ‘.

Two further perspectives work within the liberal paradigm from* an egalitanan perspective, similar
to that of Smith (1994). Holman (1997) (and Russell, 1995) unashamedly weds his Christian
~belief; to the egalitarianism inherent in traditional (‘old") socialism, for a social justice that will
dramatically reform (but not replace) free market capitalism. Ulilising his background as a
Professor in social policy, plus twenty years spent living as a2 community activist in the multiply-

deprived Greater Easterhouse housing scheme in Glasgow, Holman argues with deep conviction,
and from first-hand experience. Holman echoes the similar biblical principles of creation, jubilee,
and incamation to Stott, but weds these to the social analysis given by socialism. He gives a
comprehensive analysis of inequality in society and accepts the liberal egalitarian argument for the
redistribution of income and opportunity in power relations. However, he goes further, and
argues that ‘redistribution alone is not enough...Also necessary are participants whose beliefs and
attitudes favour such a society’ (p.56). This is his principle of mutuality (p.60), which operates in
the context of equality and bas(ed) on the acceptance of a common kinship', and contains these

elements: a). ‘the recognition that we have obligations towards others and they towvards us'; b).

‘the expression, as far as possible, of working harmoniously together; and ¢). ‘the movement
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towards the objective of or maintaining of equitable sharing of resources and responsibilities’. It is
a ‘principle, a practice, an experience, and a dynamic’ (/b/id), and hence is to be believed, felt, and

ultimately lived.

Holman's is essentially then a social justice for action, which requires fundamental structural
change, and also a change in the work of the Church with the excluded (going so far as to
implore affluent Christians to alter their geography and /ve with the poor, as Christ did). Any
Christian committed to justice, should be prepared to carry ‘the cross of equality’, and
endure the sufferings and marginalisation that this may bring from the powerful. Holman
presents a deeply compelling and challenging approach to justice, rooted in Christian

theology.

These liberal theologies benefit primarily from the fact that they are practical, and can be
lived under existing conditions of capitalism, whist at the same time seeking to change tt.
However, there are more radical theologies of social justice that combine theology with

Marxian and postmodemn insight, for theories that require the complete overthrow of

particular structures of oppression.

2D2.2 Radical theologies of social justice

Theologians have not shied away from engaging with more radical conceptions of social justice of
a Marxian or postmodem vein. The most significant discourse to have developed in this area is
that of /beration theology (Gutierrez, 1974, 1980, 1988; Davey, 1998), which utilises Marxian
social analysis and ‘critical reflection on Christian praxis in the light of the Word' (Gutierrez, 1988),

originating in the specific context of Latin American struggles of the poor against oppression by the

military regimes of the 1960s and 1970s. This development reflects a long-standing critique of
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capitalism by Christians, in the Christian Socialist tradition (e.g. F.D. Maurice, Wiliam Temple,
R.H. Tawney) (Preston, 1993a,b; McGrath, 1993). Christian Socialists ‘rejected the concept of
the economic system as a natural order of cause and effect uncontrolled by any moral
responsibility’ (McGrath, b/id 137). Indeed, Raushenbusch (1912) went as far as to argue that
capitalism ‘is not Christian’ (p.455). Preston, however, (1993a: 80) criticises Christian socialism
for having adopted too much of a ‘perfectionist understanding of human nature and society’,
labelling Christian socialists ‘soft utopians’, in the sense of setting out to build an ideal social order
or kingdom of God, as against the ‘hard utopians’ of the Marxist kind who see it arriving only after

conflict and struggle’.

The liberation theology discourse seeks to free the poor from exploitation and domination, based
upon a notion of God's ‘preferential option for the poor’ (Northcott, 1998). Whilst building ‘the
Kingdom of God' in Latin America was seen primarily as a radical social change, based on the
fundamental ‘liberating message of the gospel...applied to the reality of (poor) lives’ (Neuhouser,
1989: 239), Marxist social analysis was seen as a necessary precursor to understanding this
reality. So though the gospel of Jesus is seen as having the primary liberating message, leading to
the establishment of Christian Base Communities to critique the socio-political status quo, a
Marxian analysis is essential in the first place to understand the social conditions that have created
the poor’. The liberation theology strategy is then, a theology of bottom-up social action,
grounded In a material realty, and freed from the abstraction of ‘pure theology' or the liberal

formulation of justice, with Gutierrez rejecting the ‘liberal notion of the priority of individual rights

and the ideal of justice as neutrality’ (Hittinger, 1993: 291).

Liberation theology has spread throughout the world, being utilised in both natiomal and local

contexts. For example, Leech (1992), presents a™particularly radical analysis of Western
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capitalism. He argues that ‘the Church should be urging a defiance of economic injustices created
by class and nation — a defiance rooted in the sense of being a community of contradiction’
(p.%). His view of Christianity is as revolutionary, seeking nothing less than a new world order,
‘rejecting ideas of modification or improvement’ (p.95). He argues that ‘while Chnstianity and
Marxism are the most distorted traditions in the modern world, an alliance between prophetic
Christianity and progressive Marxism offers the last humane hope for humankind’ (p.126). In
critiquing the ‘top-down’ politics of political parties: he points out that ‘churches on the ground,
whether in Latin America or Britain, Africa or the United States, are often closer to the realities of
politics, closer to the effects of political decisions and legrslation, than any other groups’ (p.135).
For the ivory tower of the academy he points out that 't 1s important that intellectuals,
theologians and other academics should be brought into close practical collaboration with grass
roots Christian activists. The isolation of intellectuals in academia has had seriously damaging
effects on their public political responsibility’ (p.137). A ‘kingdom theology’ (p.131) of Christ's
incarnation and love for the poor, and a firm belief in the resurrection and in Christ's victory over

all unjust powers' (p. 139) should be the nature of a Christian social justice.

Other examples of concemns with global capttalism are those which have arisen in recent times in
response to globalisation (Litonjua, 1999; Long, 1998). Long argues against the crushing of the
poor by globalisation, and against the materialist doctrine of ‘salvation’ through the market, as
unjust. Similarly, other radicals critique the church for its compliance in capitalism and the ‘health

and wealth' gospel, in a ‘Disneyfication of Christianity' (Litonjua, 1999: 225).

The radical critique of capitalism (and the practice of theology and the work of the Church) from
a Marxist position has been added to in recent times by postmodern and poststructuralist readings

of theological thought and action. Writing from a deeply liberal interpretation of Scripture,
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Albrecht (1995) uses poststructuralist theory to argue for social justice as a ‘feminist ethics of
iberation’, critiquing Scripture and theology for its masculine dominance, and contending that
‘Christian ethics must be rooted in an analysis of social locations, of differences’ (p.14).
Confronting the strong conservative Christian bias in the American Church, Albrecht ventures:
(1s) there something fundamentally wrong with Christianity itself — something that makes it
Incapable of forming people who are able to respond to human differences without fear and the
need tc? ignore, destroy or dominate!’ (p.l2). thing conservative, midd!e class Christian
ignorance of the marginalised, she argues that a dominant theology has been constructed that

aims to be universal in nature, and that can oppress / turn a blind eye to marginal groups, and that

there is in fact instead a historical partiality and contingency in the truth claims contained within the

Bible: )

In the Christian narrative, the creation of inferior “others” is acceptable, even mandated, even
understood as “Ged's will”. ... Script;.xres are selected and interpreted by the dominant to
support and justify the totality of a relationship of domination... (and) the presumption that the
Bible itself is above the flux of interested social interactions allows the dominant class of society to
find within the Bible their own political reading of what is natural or God's will. The Bible

becomes a tool of oppression when the range of conflicting discourses that might be found within

specific texts is limited or made invisible' (pp. 1 44-149).

Albrecht's vision of social justice requires a uniting of the disqualified knowledges of the marginal
with the erudite knowledges of the rich, recognising theology and justice as a power struggle
between the oppressed and the dominant in society. Her critiques are shared by Holloway
(1999; 2001) in his search for a new, human-centred, Christian ethics, freed from tﬁe strictures

of biblical interpretation. For both these authors, their radical theologies view an embrace of

e
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social diversity as the future of the Church, with a social justice that requires the powerful to be

disempowered through living as Christians in 2 manner that resists oppression and sufferning.

2D3 A NEW FRAMEWORK FOR SOCIAL JUSTICE? — CONNECTIONS

BETWEEN THEOLOGIES AND GEOGRAPHIES OF SOCIAL JUSTICE

Albrecht's conclusion echoes Young's (1990) classic critique of power relations of oppression,
and contention that social justice be based upon a ‘politics of difference’ which empowers the
marginalised. The basic problem of both of these theories is that of relativism, and the problem
of Ihow to judge what is ‘good’ or ‘bad’, or which theory of justice is ‘better’ than ancther (Smith,
2000a). Caught in an impasse between an oppressive universalism, and a disempowering
relativism, that can apply equally to theology as to social theory, a number of writers have
attempted to create new frameworks for analysis (Smith, 2000e; Nagel, 1999; Harvey, 1992,
1993, 1996, 2000). These writers attempt to combine the insight of postmodernism with a

continuing commitment to critical analysis based on modernist notions of ‘progress’.

Nagel (1999) takes Young's theories head on, when she makes an analysis of contemporary
multicufturalism in the UK — th_is being the politics of identity and diversity that Young advocates.
Noting that the politics of difference has ‘met with increasiﬁg criticism and resistance’ (p.132) In
recent years, she contends (controversially) that claims are now made that ‘the preoccupation
with identity and difference has gone too far and has outlived its original purpose and intent,
becoming less a movement of resistance and more a self-perpetuating form of seff-interest’ (/6ra).

This amounts to a ‘crisis’ (p.133) in the politics of identity. The essential problem for

multiculturalism is moral relativism.
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Nagel argues that the promotion of social justice relies upon looking for ‘intersections’ between
liberal, radical and postmodern paradigms (p. 139). The first common theme is the ‘reject(ion of)
the utopianism that characterized many nineteenth century theories of just societies’ (though c.f.
with Harvey [2000], below). Secondly ‘while emphasizing the contexts and con’;ingencies of
justice, and rejecting universal or metaphysical definitions of justice [c.f. the ‘pure theology'
posttion], all suggest that social justice appeals to some widely-held - even if societally-specific —
notions of fairness and equality’. Finally, and most crucially, ‘defining and achieving social justice is
a contentious matter, and ... justice emerges from debate and conflict. Justice, then is a poltical
concept, and the forums in which politics take place are of critical importance’ (p.140, emphasis

In original).

This emphasis on justice as being about poliics is crucial, in that it recognises that ultimately, all
competing frames of reference and interest must be examined within the common framework of
the polity, based upon notions of equality of interest. This leads Nagel to resonate with Smith, in
an assertion that it is a re/az‘/b/?a/ understanding of society that can overcome the problems of
relativism, but without recourse to universalism — the perennial ‘middle ground’. Nagel
concludes that this is ‘a practical and realistic approach to politics which recognises that while
harmony is not attainable, the management of power and conflict and debate is' (p.144). This
'managerial’ approach to sodial justice certainly illustrates the ways in which dialogue and progress

can be attained, but it still does not overcome the difficulty of how to assess what is ‘right' or

‘wrong', other than through debate.

In contrast to Nagel, Harvey's (1992, 1996, 2000) attempts to address social justice remain
fundamentally concerned with the materia/ outcomes of unjust power relations and oppressive

structures in capitalist society (as in his originali 1973 classic, Social Justice and the City). He
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consequently not only identifies notions of exclusion and oppression based upon identity, but also
those that are fundamentally matenal inequalities based upon the meta-category of class relations
in capitalism. Harvey begins his 1996 analysis by arguing that ‘there are multiple competing
theories of social justice, and each has its flaws and strengths... - which theory of social justice is

the most socially just!’ (p.341). Harvey therefore recognises the fundamental moral question that

underlies conceptions of justice — how to judge what is just. In a strong critique of relativism,

Harvey insists that (p.347) by

‘reducing everything to flows, we refuse to contemplate the construction of those
‘permanences’ that can give order to social being and direction to social becoming, Affirming
the importance of infinite heterogeneity and open-endedness in a world of unstructured
processes of infinitely complex flows, directly connects 1o the charge against post-

structuralism that 1t is an ‘anything goes’ way of thinking within which no particular moral or

ethical principles can carry any particular weight over any other. ‘At some point’ says White
(1991: 133) ‘one must have a way of arguing that not all manifestations of otherness should
be fostered; some ought to be constrained’. And this presumes some general principles of

right or justice’.

Harvey contends that there are four crucial issues to split away from a disempowering relativism
towards wider conceptions of social justice. Firstly in what he terms ‘breaking out of the local’,
Harvey argues that social justice issues are crucially dependent on wider social relations, and that
a politics of social justice must pursue a wider objective of the ‘reform or revolutionary
transformation of contemporary capitalism’ (Harvey, 1996: 348). Secondly, in ‘not romancing
the geographical stone’, he argues that an over-emphasis on notions of cultural particularlity

negates the fact that ‘cultures [are] just as relationally (and dialogically) constructed as individuals,

and a good deal more porous’ (p.351). Hence, the 'fetishisation’ of particularity amnd difference
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leads to a contradictory moral impasse, where ‘the repudiation of all possible standards of
evaluation undermines judgements of inferior worth. It is therefore destructive to the very goals
that arguments of respect for particularity are supposed to support' (/b/d). In this sense, universal

standards of moral evaluation become necessary.

Thirdly, Harvey argues that wider conceptions of social justice need to pay cognisance to ‘the

politics of scale’, where in recognising the multiple complexity of geographical reality, a simple

opposition between universal and particular does not adequately capture the fact that
‘neighbourhood, city, region, nation, the globe refer to quite different processes of socio-

ecological interaction occurring at quite different spatio-temporal scales. Individuals have

membership in all of them' (p.353). Hence,

‘while we all may have some “place” (or “places”) in the order of things, we can never be
purely “local” beings, no matter how hard we try. And while membership in one sort of
“permanence” defined at a given scale may be more important to each of us than others, such

identfication as we do acquire are rarely so singular as to create no conflicting loyalties'

(p.353).

This highlights the important sense in which individuals are characterised by multi-scalar and
multi-moral positionalities that are in constant personal and inter-personal tension. | want to

expand upon this scalar theorisation as a major contribution of my research.

Finally, Harvey argues that people need to ‘situat(e) situated knowledges', whereby notions of
situatedness cannot exist in an exclusionary internal manner that prevents discussion with others
(‘vulgar situatedness’). Rather, dialectics should be employed in a dialectical stuate dness which

-

recognises that when looking at issues of the oppressed and oppressors, ‘both need the other
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and both intemalise a relation to the other in their own identty’ (p.355). This relational
understanding therefore sees ‘individuals (as) heterogeneously constructed subjects internalising

‘othernesses” by virtue of their intricate relations to a highly diversified world' (ib/d).

Having made a defence of a relational, dialectical understanding of life, Harvey goes on to
llustrate that it is material social class issues in relation to capitalism that remain crucial to social
justice. Harvey reconstructs social class as 'situatedness or positionality in relation to processes of
capital accumulation’ that operate at radically different spatio-temporal scales (p.359). Harvey
concedes that this can be seen as something like a postmodern heterogenetty, but that by looking
for similarities between individuals (as opposed to sameness), this will create a basis for differing
groups to understand one another, and form alliances (primarily against capitalism). Arguing that
histoncal-geographical materialism (Harvey's modified Marxism) wili enable people to tell ‘the
difference between significant and non-significant others, difference and situatedness, and which

v

will help promote alliance formation on the basis of similarity rather than sameness’, Harvey

(echoing Nagel) argues for a social justice based on political action.

In Spaces of Hope (2000), Harvey presents a manifesto for a revitalised multi-scalar politics of
social justice which resurrects (and reformulates) classic socialist notions of processes of
utopianism, with the imagination of altternative social futures at its heart. The Church has an
important role to play in this. Whilst Harvey takes a traditional Marxist atheistic stance, he
recognises the critical role that the Church can p;lay in challenging the contemporary injustices of
capitalism, through its moral position (c.f. Pacione, 1990; Holman, 1997). In commenting on his

broad-based struggle of socialists, feminists, environmnetalists, Marxists, anarchists (and so on), he

notes a role for the Church (based on social action in Baltimore):
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'Like all such struggles, as Marx observed (1976 edition, 409), the role of ‘allies in those
social layers not directly interested in the question’.is of considerable significance. The
impetus for the campaign came from the churches. This set the tone conceming the
definition of moral and civilised behaviour that always enters into the determination of the

value of labour power’ (Harvey, 2000: |25)

This recognition of the value and role of the Church’s participation at a grassroots level, illustrates
the manner in which moral geographies that recycle universals of social justice into particular
contexts can likewise use the politics of scale to work back from those particular contexts to

universal goals.

Young (1998) from her postmodemist view, critiques Harvey's social class analysis and notions of
'similanity’.  In debating, Harvey and Young both accept that universals can exist, but not a
universal justice — they are therefore dealing with different concepts of political action. Harvey
continues to support a justice that is progressive in terms of revolutionising the material basis of
social relations in capitalism, whereas Young appears to advocate the operation of justice through
debate within a modified polity that does not appear to critique the material aspects of society,
but rather those based on identity (l.e. race, gender). Both authors have valid points to make,
and do well to incorporate aspects of each others' theory (and also resonate with Nagel, above).
However, whilst Young's vision is perhaps the more realistic and readily applicable to the contexts
of the contemporary capitalist societies, Harvey's is more visionary, and more wiling to grapple
with the complex issues of a multi-scalar, multi-relational self and world, through exploring the

dialectical relations between self, space, scale and justice.

The strength of Harvey's theory for this thesis'lies in his emphasis on coalition building and

pluralism (not relativism) in the pursuit of social justice. This suggests that in terms of the politics
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of social justice, an analysis of the Church's role must look at co-operation and / or contestation
between sacred and secular spheres. [n terms of the theory of social justice, Harvey's account is
of relevance because of its willingness to grapple with the more universal notions of social justice
favoured by theologians. It is also of interest in that it attempts to find common pluralist grounds
between diverse paradigms of social justice, such as liberalism, Marxism and also (potentially)

theological theories.

2D4 CONCLUSION

The preceding discussion has illustrated a level of richness in different theologies of social justice,
ranging from conservative approaches that rely on biblical inspiration, to radical theologies which
utilise social theory. The range of difference is testimony to the variety of different theological
positionalities across the broad divide of liberal-conservative. Hence, for some theologians, social

justice is the central focus of Christianity, whereas for others, it does not even rate as a theological
concem. This basic divide, and the numerous other subtleties across the spectrum, demonstrate

the extent of conflict and contestation within theological communities, let alone their attitude

towards the secular.

Whilst theological conservatives will actively oppose any notions of the secular theories of
Marxism or historical-geographical materialism, or even Young's pro-capitalist vieww of a more
participative polity, Harvey's (2000) illustration of the pivotal role of the Church in organising
grassroots social movements in Baltimore shows that the potential exists for a more revolutionary
social justice where sacred and secular work together in pursuit of common goals. T his approach

has already been put to practical effect by the liberation theologians of Latin America, and is likely

.

to appeal to liberal theologians of social justice.
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At the end of the day, for either theologies or secular theories of social justice, there is a conflict
between controlled political debate, and revolutionary political activism. Whichever framework is
the most appropriate for churches and theologians, it is clear that social justice need not be
abandoned to a formless relativism, and that through either moral debate or moral agreement;
and political debate, or political activism, it is possible to construct broader, more progressive
notions of this highly-contested concept that work creatively between universal and particular,

local and global.

This section has only been able to sketch out the connections between theologies and
geographies of social justice in loose terms, given the huge disciplinary gulf that exists between
each tradition’s debates. However, | have presented a clear account illustrating the basic cleavage
between conservative and liberal in theologies of social justice (and indeed in theology more
generally). Grasping this basic division is key to understanding tensions and contestations in moral
geographies of social justice that are grounded in theology. Likewise, my analysis of geographical
theories of social justice has rerterated the problematic of geographical difference and ethical
relativism already pointed to in the moral geographical literature., However, the theoretically rich
analysis of authors such as Harvey, with his long-standing engagement in conceptualising social
justice points to means of overcoming relativism and the universal-particular problematic.
Harvey's thesis also points to opportunities for wedding theological and geographical theories of
social justice together, both practically and theoretically. The connections are tentative and
certainly not formalised, but the combination of theological and geographical perspectives,
however provisional at this stage of literature review, demonstrates that moral geographies of

social justice can be made through this theological-geographical-ethical nexus.
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SECTION 2E

THEOLOGICAL AND GEOGRAPHICAL ETHICS OF THE CITY

2El INTRODUCTION

Having now analysed the abstract, meta-ethics of social justice, and their contested nature, | again
follow Smith's (2000a) schema of attempting to illuminate the meta-ethical with the context that a
geographical analysis brings. This section will therefore move into the specific spatial context of
‘the urban' and the way in which ethics of social justice and the city are thickened in this context.
it will firstly consider the nature of ‘the urban problem’, and the way in which this has been
interpreted. It will then consider the theological response to this geography. Though | am
looking at theologies of the city, and of urban social justice, it is important to note that much
government urban policy and secular urban analysis also contains ethical and normative
discourses on the city, many of which are abstracted from more ‘meta’ scales such as the UK

parliament, or the European Union (see Burton, 1997; Pacione, 1997, 2001a; Edwards, 1997:

Oatley, 1998a,b; Atkinson, 2000, 2001; Oberti, 2000; Baeten, 2001, for excellent analyses of

the urban policy literature).

2E2 ETHICS OF THE CITY - THE ‘URBAN PROBLEM’

Urbanisation is central to the development of capitalism. It was the rapidly urbanising cities of
|9™ Century Europe, and the appalling social conditions that came with them, which drove much
of the creative analysis of writers such as Marx and Engels. The problems of poor housing,

massive overcrowding, insanitary conditions, air pollution, congestion, workplace exploitation and

-

poor safety (largely for the working class), drove a wealth of social commentary and investigation
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(e:g. the famous ‘blue books' of government commissions in the UK). As Driver (1988) has
argued, much social analysis during this period was overtly ‘moral' in tone, with ‘moral
improvement' (1bid 275) a constant undertone in social action and (middle class) ‘reconstruction
of urban space' (1bidt 276), with the working classes often portrayed as idle, crime-ridden,

paupers, disrespectful and (literally) filthy — a ‘moral disease’ to be ‘cured’ (/bidt 279).

The religious response to the problems of urban capitalism in the 19" Century was similarly
infused with moral imagery. Accounts tend to be polarised between the city as Babylon (and
therefore sinful, wretched and damned) or the city as Jerusalem (and hence holy, pure, and
immortal) (Cuthbertson, 2000). Frequently, 19™ century Christians worked along Cowper’s
(1785) lines of ‘God made the country and man made the town', with the utopian countryside
viewed as idyllic, natural, peaceful and sacred, whilst the dystopian city was seen as a place of sin,
corruption, and excess. Indeed Southey (1807) equates it with ‘the fires of hell’. These types of

;ziews fuelled the alienation of many members of the working classes from established forms of

religion (Shaw, 2000).

In spite of many positive Church inttiatives to work amongst the urban poor (e.g. The Salvation
Army and City Mission movements), and a wealth of material initiatives, the contemporary
Church has inherited many attitudes of deep suspicion towards the urban, and the poor in
particular — often evidenced in its light to the suburbs’ (Bakke, 1997; Davey, 2001). The
metamorphosis of post-war urban renewal experiments into the contemporary dystopias of
urban ghettos and sink estates (Baeten, 2001) combined with the ‘rediscovery of poverty' to
create a fresh ‘urban problem’ in the UK (and the rest of the West) by the 1970s. This
rediscovery of the urban problem and urban social exclusion (see Chapter 4) paved the way for

25 years of explicit government urban policy (Edwards, 1997; Rogers, 1999), the~Faith in the
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Crty report (which gave birth to urban theology), and the creation of new moral discourses of

social justice and the city.

2E3 URBAN THEOLOGY - ‘DOING’ MORAL GEOGRAPHIES

The publication of Faith in the Cityin 1985, marked the beginning of the explict (re)engagement
of the Church with the urban problem. Since then, there has been a flood of theological
iterature published that has moved theology beyond abstract discussions of social justice, and into
a distinctive discourse that is now termed ‘urban theology’ (Northcott, 1998; Green, 2001;
Davey, 2001). The Bible is full of references to the city, and it i1s often referred to in
metaphorical terms such as ‘Babylon’ or ‘Sodom’, to illustrate the evil of the city, or as ‘Jerusalem’
or ‘Zion' 1o illustrate the "Holy City’ (Brown & Carroll, 2000). It is this basic biblical inspiration
that gives the theological ‘universal’ impetus for urban theologies. The breadth of this discourse,
and the variety of perspectives contained, in many ways reflects the richness of the geographical
contexts in which these theologies are situated. Urban theology is often substituted for ‘social
theology' or ‘local theology’ (A. Harvey, 1989), with the latter characterising the majority of
urban theologies. These local theologies are unashamedly moral geographies of the manner
advocated by Smith (2000a), in that they contextualise theological universals in their socio-spatial

milieu.

The best attempts at defining the nature of urban theology come from Northcott (1998) and
Davey (2001), who cut though the diversity to find some common uniting features of the new
discourse. Northcott's principal contribution to demarcating the field of urban theology is to
- characterise it as a contextualtheology which is ‘done’, rather than read, abstracted, imagined, or

debated. [n ‘doing theology' (p.5), it is the poor themselves who are makers of their own
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theology, thereby taking theology out of the ownership of the academy and clergy, and seeking
to build a Church ofthe poor. This central contention that theology should be embodied in the
everyday life experience of the poor and marginalised resonates strongly with Harvey's (2000)
notion of a social justice process which empowers the poor to challenge the dominant and
powerful. Likewise, it brings forth the notion that the embodied thickening of particular
theological universals (such as social justice) can result in personal moral transformation for the

poor, and this is a central processes in moral geographies of social justice.

To these notions of urban theology as praxis, as contextual, and as theology of the poor, Davey
(2001), adds a spatial dimension which defines the geographical scope of 'urban’, and a temporal

dimension which argues for future (utopian) visions of urban change:

‘Urban theology will straddle the global and local arising from the reflection and experience
of people in real, concrete situations, and analysis of all the forces that are shaping their

community.’ (p.1) (... ... ) ‘The scope of urban theology encompasses the concerns of an

urbanising world, and the condition of the Christian presence and witness therein, rooted in
struggles of the poor to shape and own their communities’ (...) ‘lt must have a vision of how

the future must be different, and be committed to finding some of the mechanisms that

make that a reality’ (p. 12).

In 'pointing to the wider web of spatio-temporal relations in which urban theology is situated, and
the manner in which abstract ‘global’ issues can be translated into ‘local’ contexts and vice-versa,
Davey implicitly highlights a crucial theme that is central to moral geographies: the scaling of
theologies, and the multi-scalar utopian politics of social justice advocated by Harvey (1996,

2000). The centrality of scalar arguments to moral geographies is something that is missing from

the moral geographical lterature, and hitherto missing from the urban theological literature as
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well. In my theoretical framework in Chapter 3, | will theorise the central importance of scale as

one of my original contributions to moral geographical theory.

Davey's emphasis upon imagining altemative futures also fits strongly with notions of the way In
which the city itself is imagined. Writings by authors such as Sparks (2000), Towner (2000),
Meyers (2000) and Brown & Carroll (2000) have illustrated the way in which biblical metaphors
of the city as 'good’ or ‘evil' feature strongly in contemporary theologies of the city. Moral
geographies of social justice and the city have abstract conceptualisations of the ¢y (as good, bad,
evil, suffering) as much as they do of social justice. Indeed recent work by urban theorists such as
Westwood and Williams (1997); Wilson (1997); and Donald (1997), has pointed to the way in
which there are multiple cities operating in the imaginations of urban residents. As Westwood
and Williams argue (xbfof' 6, emphasis in onginal), 'the city i1s many cties, and place-positionality
has an important impact on the ways in which subjects understand, negotiate and live in cities’.
Cities then exist in memories of the past, namratives of the present, and dreams of the future.
How they are imagined and conceptualised is therefore a key feature of a moral geographical

enquiry that seeks to uncover theological ethics of the city and the utopian and dystopian

imaginaries that are contained within theological accounts of the city, past, present and future.

The diversity of the contemporary city is reflected in the diversity of theologies constructed in
response to its problems. In line with the Faith in the City tradition, Anglican theologians have
been at the forefront of the establishment of the urban theology discourse. Three important
edited collections: Light in the City (1990); God in the City (1995); and Urban Theology (1998)
draw together a wealth of short local stories and religious interpretations that amount to

theologies’. Each highlights the importance of /oca/ constructions of theological responses to

social problems, but taking the themes and ideas of the Bible (either viewed as universals i a
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conservative, or as a situated basis for contemporary theory if a liberal), combined with social

analysis or community audit as a starting point. Of particular interest for this thesis are the
writings on: the process of constructing theology, poverty, power relations, the body, and moral

transformation. These are combined with practical examples of ‘doing’ theology.

Authors such as Davey ( |998j, Green (1998) and Shreiter (1998) discuss the process of
~constructing urban theologies. A sense of place is central to this process, whereby ‘the
geogmphical location, the encounters, and the teaching of Jesus in the synoptic gospels all point
to the marginal as the key to the coming presence of the Kingdom of God' (Davey, 1998: 9).
Reflecting on personal experience through situation in place is therefore a crucial fiter in
mediating morality. There is a sense then, from such readings, that the processes of ‘making’
moral geographies do not take place in an academic vacuum, but rather that they are

experienced, negotiated and lived out in real places, by ordinary people.

Urban theologies which focus upon power relations and poverty in the cty (Hackwood and
Shiner, 1998; Northcott, 1998; Wink, 1998; Walsh, 1998) work both at ﬁmduml and local
scales to critique the injustices of capitalism. The tendency in these analyses is to critique
capitalism at the structural scale, but to see solutions to problems for the powerless at the local
scale, where urban theology's role is to ‘be alongside’ the poor in their struggle for liberation.
Urban theologies which essentially ‘jump scales’ and look at the body in the city, formulate
embodied moral geographies which draw from theological understandings, local culture, and the
physical environment. These accounts (e.g. Green, 1995; Holman, 1998) attempt to see God /in
the bodies of the poor, in their everyday lives, and not just in an abstract supematural sphere.

Further, in line with their liberative, empowering aims, urban theologies should be a place where

the voices of the poor and socially-excluded are allowed to ‘speak’ (Holman, 1998). To this end,
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writers such as Holman have dedicated entire written collections to allowing the poor to ‘tell
their own stories. The discursive voids that often exist in debates on social justice and the city
through the ‘silencing’ of particular embodied moral geographies, must be redressed by urban

theologies giving a ‘voice’ to the silenced.

Whilst there is strength to be found in the diversity of urban theologies, the overwhelming focus
on the local can easily divorce these theologies from broader scalar issues related to a moral
politics of social justice. With this in mind, a number of theologians have argued for urban
theologies of the city that take a holistic, strategic approach to the urban problem on a city-wide
scale, and relating this to social justice at other scales (Bakke, 1989; 1997; Cuthbertson, 2000;
Linthicum, 1991; Methodist Church, 1997; Graham, 1995; Green, 1996; Davey, 2001). This
resonates with the research of Pacione (1990, 1991) who has argued that the Church must
pursue social justice at both local and national spatial scales. For such authors the Church cannot
simply address communities of the poor alone if it is to achieve social justice, but must impact
upon all facets and sectors of city life (economic, social, political and cuftural). Issues such as
networking, ecumenism, multi-culturalism, inter-faith dialogue, and rich-poor co-operation are all
essential features of such an approach to urban theology (Bakke, 1997; Cuthbertson, 2000),

where the diversity of the city is met by a diversity of spiritualities that mirror the multiple

positionalities and scales in which persons are sttuated.

2E4 CONCLUSION

It is clear that a major difference between different types of urban theologies is in their scaling of
the urban problem itself. Some approaches focus overwhelmingly upon the scales of the

community and the body as the most appropriate sites for the integration of theological universals
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Into the fabric of urban life, arguing in large part for contextualised, situated theologies. Whilst
there are demonstrable links to other scales (e.g. Schretter, 1998; Northcott, 1998), the richness
of these theologies Is overpoweringly derived from their focus on the situatedness of
communities and individual iives as the ideal scales 1o translate and thicken theological principles
of justice. Urban theologies that are more holistic and strategic have a far greater recognition of
the importance of the urban as a scale in its own nght, srtuated within a far broader, more

complex web of social relations spanning different scales.

In this sense, the urban is both a basis for distinctive sets of social relations, and a scale to cut into
those social relations that exist at other scales. Likewise, distinctive moral geographies are
formed by theological understandings of the urban as a scale, but these cannot be separated from
those moral geographies constructed at alternative scales. A proper geographical analysis, then,
must look at the contested nature of theological universals about social justice and the city (as |
have done), and then analyse the nature of the thickening of these ethics at the urban,
community and body scales, whilst paying attention at each of these scales to questions that link

them to other scales —~ scale Is a central tension in moral geographies.

It is clear, therefore, that urban theologies form a very particular moral geographical reading of
two key theological universals — social justice, and the city, both of which feature prominently in
biblical accounts and Christian traditions. Before moving to investigate the nature of these in
urban Scbtland. it 1s first necessary to construct a theoretical and epistemological fram ewcSrk upon

which the empincal research can be based, and Chapter 3 will accomplish this task.
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SECTION 2F

CONCLUSION

In this chapter | have brought together diverse literatures from theology and geography at the
Inter-disciplinary interface represented by moral geographies. By using the common contact
points of ethics and social justice, | have explored four key literatures which | believe demonstrate
the connections between geography and theology. Though these literatures are disparate, they
each contain a focus on the geographical, the ethical, and the theological. Reviewing these
literatures has been essential to understanding moral geographies of social justice and the city.
Though these literatures are discrete and do not necessarily speak directly to one another, the
common framework of moral geography is the unifying feature, and each iterature contains its
'moral’ component and its ‘geographical’ one. | believe that each Iterature has c'ontributed to

understanding in the following way:

|. Moral geography

This is the basic literature that provides the framework and conceptual apparatus for my empirical
investigations. It is a field that is relatively young within geography, and yet is characterised by a
remarkable amount of diversity and a growing theoretical sophistication. Moral geography has
provided a basic justification for inter-disciplinary engagement between geography and ethical
disciplines, and also for empincal investigation of the geography of morality. Core theoretical
concepts such as the universal-particular problematic have been developed by writers such as
David Smith. The task of a moral geographical investigation, then, is to analyse the manner in
which universal ideals drawn from ethics (e.g. social justice) can be translated and thickened into

particular spatial contexts. Yet this analysis is not straightforward, as ethical universals at the meta
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level are contested and debated, and their translation is replete with tensions of power, politics
and positionality. Grasping this basic literature, and the task of moral geographical investigation,
grounds the source of my thesis’ aim of illuminating moral geographies of social justice and the

city, in Smith’s outline of the universal-particular translation process.

2. Geography and religion

The literature on geography and religion has taken a different approach to analysing the
geographical and the religious than that of moral geographies, focusing more on sacred institutions
and structures, sacred spaces, and religious rituals. However, recent work by authors such as
Kong has demonstrated the potential for the insertion of religion into moral geographical
research. This primary contribution, which is to justify the place of religion in moral geographies,
is added to by empirical work on geography and religion by authors such as Pacione, where the
work of the Church in pursuing social justice from a geographical perspective has been examined
in some detail. This literature, then, provides a rationale for the development of moral
geographical theory along religious lines, combined with the practical guidance of prior empirical

investigations of the Church and social justice.

3. Theological and geographical ethics of social justice

The literature that | have examined on ethics of social justice is an essential prerequisite for
understanding moral geographies of social justice. In broad terms, | have sketched out the
principal cleavage between conservative and liberal theologies, and their related theories of social
justice. Grasping these theologies and their contestations at the abstract, meta-ethical level is a
necessary first step before undertaking empirical analysis of ethics of social justice amongst

Chnistians in Glasgow. By illuminating the insights of geographical theories of social justice such as
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Harvey's, | have demonstrated the way in which geographical theory contributes to a dialectical

understanding of the universal-particular problematic that can overcome the impasse of relativism.

Harvey's theory (and that of theologians such as Holloway) allows for a moral pluralism where
diverse ethical sources such as theology and Marxism can contnbute towards more universal
ethical goals. His argument is that this can be accomplished both theoretically, in ethics, and
practically in a utopian politics of social justice. By construing arguments in utopian terms, Harvey
highlights the importance of moral motifs, symbols and imaginations In pursuing social justice,
against dominant dystopian situations and imagirzxaries. Likewise, his argument for a multi-scalar
politics of social justice introduces conceptions of spatial scale which provide avenues for the
connection of ethics of the urban to (e.g.) more global ethicé of social justice. This analysis of
theologies and geographies of social justice, then, opens up theoretical avenues for analysis (e.g.
scale, moral politics, utopian processes, and moral motifs), as well as more practical issues to

explore such as co-operation and coalition-building between the Church and other agents.

4, Theological and geographical ethics of the city

The final literature on ethics of the city, and its particular emphasis on urban theologies,
represents the most explicit moral geographical material. For theology to actively spatialise its
discourse and praxis so that ethics are scaled to the city and social justice practised in explicitly
‘urban’ terms is in itself a moral geography of clear proportions. The range of diflerent ethics and
theologies employed, spanning a multitude of issues from spirituality to employment, illustrates
the richness of this vein of theology and the many different urban contexts in which 1t is situated.
A further down-scaling of the urban to the community and body scales, and an up-scaling to the

global is evidence of a sophisticated spatial imagination that is contained within theological ethics of

social justice and the city.
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The manner in which these urban theological imaginaries conceptualise different urban areas, and
their attendant contestations, use of utopian and dystopian constructs, scalar language, power
relations and community politics are central points of enquiry for this thesis. Urban theologies
rhyme with contemporary social and cultural geographies of the city with their emphasis upon
difference, context, exclusion and identity. By combining the insights of both disciplines, rich and

varied moral geographies of the city can be profitably: illuminated through empirical investigation.

In this chapter, one of the key features of the four literatures examined has been their
distinctiveness. Although | have argued that each literature is linked by the common thread of
moral geography, it remains the case that as each is situated in different discursive contexts,
where similar concepts can mean different things, there is potential for theoretical overlap and
chaotic concepts to ensue. In order to clarify the theoretical apparatus that | will use in the
remainder of this thesis, my next chapter will propose seven key features of mc;ral geographical
enquiry that give definitional precision to the terms that | employ. These terms will form the basic
building block upon which | will construct my theoretical framework and original contribution

during Chapter 3.
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CHAPTER 3

THEORETICAL FRAMEWORK
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SECTION 3A

INTRODUCTION

The preceding review of the literature has attempted to cover the major theoretical issues most
pertinent to this thesis. The foregoing analysis has scrutinised the contribution of Christian
theologies to movements for social justice. The inherently moral and ethical basis of theories of
‘the good’ and ‘the just’, and the centrality of geographical concerns in theories and politics of
social justice, has combined to place moral geography at the nexus of ongoing research and
theoretical development in this area. As | have demonstrated, the evolution of this emerging field
can profit from an engagement with the religious moral philosophy and praxis of Christianity as it
pursues strategies for social justice in the city. | have shown this through analysis of: the
connections between moral geographies and religion; the contested nature of theological meta
ethics of social justice; and the contextualised field of urban theology, which has created its own

unique moral geographies of social justice and the city.

One of the key features of the field of moral geography is its infancy, and hence it is characterised
by a remarkable diversity, as evidenced from both the explicitly ‘moral geographical’ literature,
and the wealth of inter-related Iteratures that in themselves construct moral geographical
frameworks, though in a more implied manner. This thesis then, can make an important
contribution to the development of common frameworks for ongoing enquiry, discussion,
analysis and critique. In particular, the engagement with the religious discourse represents an
opportunity for greater illumination of an oft-neglected part of socio-cultural relations, which can

play an important mediating and translating role in filtering the impacts of capitalist restructuring,

for both individuals and wider ‘communities’'.
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The Christian Church, in its many forms, represents a complex combination of multiple
positionalities and situatedness in society, transcending class, ethnic, sexual, gender and racial
divisions in some respects, and yet mirroring (and indeed, reinforcing) them in others. This
diversity and heterogeneity is reflected in an historical geography of the Church that is marked by
extreme spatio-temporal variations in theology and praxis. Furthermore, the difference reflectea
in Christianity as personal religious experience versus corporate worship; the laity versus the
clergy; and the Church as people in ‘the body of Christ’ versus the Church as institutional
structure illustrate the multiplicity of cross-cutting (and complementary) interpretations of what
actually constitutes ‘the religious’, ‘Christianity’, and ‘the Church’. (These are important points for
further elaboration in the succeeding discussions). However, it is suffice to say that Christianity,
and the Church (in whatever form it may appear or be perceived), represents a multiple
combination of the ‘universal' and ‘particular’, ‘meta-' and ‘micro-" ethical, theoretical and
empirical, ‘tensions’, working across manifold scales through space and time — hence making it a

key candidate for consideration in the development of moral geographies of social justice.

| structure this final section of the chapter into two key parts. Firstly, in Section 3B, | will consider
the seven salient theoretical issues central to moral geographical enquiry that have arisen during
the literature review in the previous chapter, as a means of summarising what | consider to be the
most notable features of moral geographical theory. Whilst there is overlap between the various
points, taken together, they represent my view of the most notable areas for analysis. Second,
having looked at these issues, in Section 3C | will then explain the three original contributions that
my thesis makes to moral geographical theory. As the peak of my theoretical development, the

issues contained in these three original contributions, combined with the moral geographical

theory | have so far dealt with, represent the issues that | wish to explore in order to achieve my
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thesis aim 'to contribute to the development of moral geographical theory and practice by

lluminating the complex nature of Christian theological moral geographies of social justice and the

city’'.
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SECTION 3B

THE CENTRAL THEORETICAL TENETS OF MORAL

GEOGRAPHICAL ENQUIRY

The following seven central theoretical tenets of moral geographical enquiry represent the key
features of existing moral geographical research. | highlight concepts in bold in order to give

definitional clarity to the moral geographical nomenclature that | use. |

3Bl MORAL GEOGRAPHY AND MORAL GEOGRAPHIES

The overall field of enquiry into the relationship between geography, ethics and moral philosophy
can be characterised as moral geography. As already noted, | favour Matless' (2000a) broad
description of moral geographies as ‘the study of the interrelationship of moral and geographical
arguments’. Hence, for this thesis, the actual practices and processes of constructing, living,
imagining, contesting, negotiating and re-interpreting this relationship between geographies, ethics

and moral philosophies forms the basis of moral geographies.

| recognise that in any place at any one time, there are likely to be multiple moral geographies
operating, and these vary with scale, and also according to individual subjectivities. Therefore,
whilst a). an individual may possess a particular 'moral geography of the city (viewed in a ‘fixed
sense as a personal moral view of a particular place), b). numerous processes of translation,
contestation, and political activism also constitute moral geographies as they are coming into

being and (re) negotiated. Hence research is as much about 1). the processes and tensions that
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characterise the relationship between geographies, ethics and moral philosophies, as it is about

2). the nature of the actual moral views and characterisations of places constructed.

382 MORAL FORMATION, GEOGRAPHICAL DIFFERENCE, AND THE

UNIVERSAL-PARTICULAR DIALECTIC

The formation of morality is central to its understanding. The analysis of Smith (2000¢) and Sack
(1999) has illustrated the manner in which space, society and culture interact to produce and
modify moralities. At the heart of this lies geographical difference. The universal-particular
dialectic represents the tension between the desire for an ethics of broad scope, and a
judgement that individual knowledge is partial, and hence morality is relative. Likewise, similar
tensions arise between theory and praxis, abstraction and lived experience. The impasse
between universalism and relativism can be overcome by a relational, dialectical understanding
that views all human conduct as ceaselessly interpenetrative and intertwined. Moral universals (of
the good, the bad, the just, the right, the wrong, and so on) can be accepted through notions of
human similarty and pluralism, but with an acknowledgement that the geographer's role is to

examine the translation and thickening of such concepts into particular places of difference.

3B3 MORAL CONTESTATION, MORAL DISTANCE AND MORAL

POWER RELATIONS

The fundamental importance of moral power relations in shaping ‘moral orders’ in society has
been outlined by Matless (2000a). Who defines morality, and where they are Iocated in the

socio-spatial formation ts crucial to understanding mora!l geographies. Moral geographies do not
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exist in an empty vacuum or on a level playing field — they are challenged and enforced through
moral contestation, and much of this depends upon power. Dominant moral geographies,
then, vary across space and time, and the concept of ‘moral distance’ illustrates the manner in
which power relations determine moral difference, and inclusion or exclusion of others from

consideration.

384 MORAL POLITICS

Related to moral contestations, and tied into moral power relations is the crucial issue of moral
politics, both within the Church, and between sacred and secular (Kong, 2000). The political
operationalisation of moral visions of social justice is highly contentious, as different cultures and
dominant moralities conflict with one another. Harvey (1996, 2000), in defence of a universal
politics seeking justice, has argued for the dialectical connection of diverse, particular social
movements within a universal framework, working towards a multi-scalar politics of social justice.
Analysis, therefore, of what might be termed the ‘moral politics of scale’, or ‘moral politics of
social justice’, can examine the way in which place-specific theological understandings of justice
are contested across space, and at various scales, but likewise mobilised in pursuit of wider goals
for justice, often in partnership with other organisations. Hence, whilst there is contestation both
within and between sacred and secular spheres, this need not preclude the pursuit of shared,

more ‘universal’ goals.

3BS MORAL POSITIONALITIES AND MORAL TRANSFORMATION

Moral relativism raises the awkward point of individuals being locked into fixed moral

.,

positionalities that are totally unique, and which preclude the interaction and modification of
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personal views. Yet, if we view individuals as existing in re/ation to others, it becomes clear that
individuals can adopt multiple social positions, which may indeed be reflected in multiple
moralities for some. Through social interaction, individuals are not fixed into a particular
positionality that precludes commenting upon the conduct and behaviour of others. Rather, this

interaction allows modification of one’s particular morality, and hence its development. It is clear

then, that moral transformation can take place in the life of an individual, where viewpoints and
praxis can alter significantly, often in a slow and imperceptible manner, or sometimes dramatically
(as in a ‘conversion’ experience). The potential for individual moral transformation and the
transcendence of difference through relations, points to the ways in which moral geographies can
aiter over time, but can also be merged or combined as people look beyond their own

positionality and encounter other morzalities.

3B6 MORAL MOTIFS, SYMBOLS AND UTOPIAN / DYSTOPIAN MORAL

IMAGINARIES

One of the major issues arising from a study of the moral geographical, social justice and urban
theological literatures is the crucial part that signs, symbols, motifs and metaphors play in the

construction of moral geographies. These literatures are filled with moral metaphors of good
and evil such as ‘Babylon’, ‘Jerusalem’, 'the new heaven and the new earth’, ‘the Promised Land’,
the fires of Hell', and with moral motifs such as ‘love’, ‘suffering’, ‘faith’, ‘perseverance’,
‘redemption’, ‘sacrifice’, ‘grace’, and ‘hope’. The use of metaphor and motif in literature reflects
the wider importance of such symbols in the theorising and practice of moral geographies of
social justice. Harvey (2000) uses ‘hope’ as the dominant motif linking his revival of utopianism as

a project to replace global free market capitalism. Harvey demonstrates how visiorn and symbol

work powerfully to generate a (moral) politics of social justice. Similarly, moral imnaginaries of
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utopia and dystopii suffuse the literatures. Moral geographies of the city are frequently

characterised by dystopian imaginaries, whilst utopian imaginaries are crucial features of a moral

politics of social justice (Harvey, /b/d), and of urban theological theory and praxis (Davey, 2001).

3B7 NORMATIVE RESEARCH AND MORAL GEOGRAPHICAL

REFLECTION

The current rising interest in normative research and for the incorporation of moral frameworks
within geographical theory presents important opportunities for Christians researching in
geography. Not only is it appropriate to engage with the moralities and ethics of others, but also
to state the importance of one’s own moral positions, and how they react with the research
process. As part of the general trend away from ‘value-free’ research in the postivist tradition,
moral geography presents a new opportunity for a personal religio-geographical reflection, as well
as an analysis of others’, and therefore | will disclose my own positionality and epistemological

outlook in Chapter 4.
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SECTION 3C

ORIGINAL CONTRIBUTION TO MORAL GEOGRAPHICAL

THEORY

In this thesis | wish to make three original contributions to moral geographical theory, defining my

thesis’ input to advancing geographical knowledge:

l. Iinsert a religious perspective into moral geographical enquiry, both in terms of a). my
own posttionality as a Christian researcher, and b). my focus upon Chnstian theology and

praxis as a source of moral geographical production, exchange, and consumption.

2. | pursue a deliberately scalar approach to understanding moral geographies, arguing that
the scalar constitution of moral geographies is under-theorised in the present literature, and

that scale is in fact central to all moral geographical appreciation.

3. | construct a framework of processes and tensions which characterise moral geographies
of social justice and the city. | view moral geographies as inescapably process-based, and
replete with tensions. They are not fixed entitites, but are rather dynamic, complex,

changing phenomena which are fundamentally characterised by these vibrant processes and

tensions, rather than by their ‘outcomes’.
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3CI INSERTING A RELIGIOUS PERSPECTIVE INTO MORAL

GEOGRAPHICAL ENQUIRY

In the preceding review of Iterature, | have already given great attention to my first contribution.
Through analysis of moral geographical theory and the relationship between geography and
religion, | have given a full account of the validity of inserting a religious perspective into moral
geographical enquiry; and, by analysis of theological ethics of social justice, and a study of urban
theology, have demonstrated the outcomes from such an engagement. The scant existence of
prior work dealing with religion and moral geography, and definite lack of any study combining
religious perspectives on social justice with geographical understanding, makes my analysis of
religion, morality, geography and social justice unique. The empirical analysis that follows will

build upon this initial contribution.

3C2 SCALING MORAL GEOGRAPHIES

Whilst the literature on scale 1s vast and unwieldy, with analysis covering multiple different issues
(e.g. globalisation [Brenner, 1997 Swyngedouw, 1997, 2000], gender [Marston, 2000],
homelessness [N. Smith, 1993), urbanisation [Brenner, 2000], Euro-regionalism [Boyle, 2000]
and governance [MclLeod & Goodwin, 1999), scale has come to the fore in recent years as a key
plane for understanding socio-spatial relations. Whether seen as actively produced (N. Smith,
1992, 1993, 2000) or socially constructed (Marston, 2000); as an analtic concept and means for
intersecting socio-spatial processes, it is a crucial notion foregrounding this thesis. In working with
scale, | draw upon Valentine's (2001) use of the concept as a means of understanding

~ contemporary social geographies, and use it alongside the more established argurments of ‘the

area-based approach’ (Pacione, 1995a - see Chapter 4).
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Neil Smith (2000), in his review of the scale literature, points out that, ‘In the broadest sense,
specific geographical scales can be conceived as platforms for specific kinds of social activity’
(p.725). Arguing that it is the production of scale which is critical for geographical research, Smith
sees different geographical scales working in a ‘loose hierarchy’ from the body, through the
home, community, local, urban, regional, national and global. These scales work both as a
means of analysing important spatial intersections into social relations that cut across all scales; and
they are also being actively produced by these social relations, in a sometimes ordered manner
(though see Marston {2000]; Brenner [200 ] for critiques of this position).

In this thesis, | do not wish to focus upon some of the finer points of the scale literature, where
recent debates between Marston (2000), N. Smith (2000), Brenner (2001) and Marston and N.
Smith (2001) have become heavily ‘bogged’ in the semantics and idiosyncrasies of theortsing scale
as produced, socially-constructed, or structurated, and the complexities of its conflation with pre-

existing categories of bounded ‘space’.

In utilising scale, it is rather Valentine’s ﬁore straightforward argument that | favour.. Working
from the argument that 'geographical scales are ... fluid and pliable’, Valentine uses eight scales of
analysis, ranging from the body, through to the global, arguing that they ‘represent(s) the
intersection of a whole range of connections, interrelations and movements, and of different
people who have very different ways of participating in, understanding, or belonging to them’
(2000: 9), Thinking of the wider politics that surround different 'scales, each scale can be
simultaneously a site of meaning, identity, oppression, exclusion, security and contestation. The
‘politics of scale' (N. Smith, 1993, 2000; Harvey, 2000) can be both infer-scalar in terms of

different scales struggling over power issues, or groups from one scale challenging issues at

1
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another scale (e.g. community groups fighting for global environmental issues), and it can also be

intra-scalar, between different social groups — e.g. in a city.

In terms of poverty and social justice, scale is therefore useful for understanding — a). the scale at
which poverty is conceptualised in discourses — e.g. ‘the urban problem’; or ‘community
regeneration’; and b). the manner in which the poor and socially excluded (and their
sympathisers) can ‘use’ scalar strategies to pursue social justice, as advocated b)./ Harvey (2000) in
his multi-scalar politics of social justice. In favouring a scalar apprdach to analysis, | will justify my
use of three scales (the urban, the community, and the body) for analysis in the methodological

chapter of the thesis.

3C3 MORAL GEOGRAPHICAL PROCESSES AND TENSIONS

The principal contention of this thesis is that there is a spatiality to morality, as exemplified by a
moral geographical research approach.  Ultimately, the majority of theoretical and
methodological concerns in moral geography are perhaps best summed up by David Smith as

sets of tensions:

‘tensions running through and connecting a number the (sic) essays include those between
general (thin) and specific (thick) moralities, between universalism and particularism, between
global and local, space and place, between essentialism and individualism’ or difference,
between the natural and the socially constructed, between ethical thought and moral

practice, and between is and ought’ (Smith, 1999¢).
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It is these tensions that give moral geographies their creative force. The core universal-particular
problematic, highlighted at length above, is also related to a further tension: that bétween the
empirical and the theoretical. Smith has already urged that moral geography should work
between universal and particular, and this mirrors itself in the theoretical-empirical tensions: ‘the
way in which observation of moral behaviour in particular contexts can contribute to the
development or refinement of ethics as moral theory' (2000c: 21). However, this is perhaps too
simplistic a dichotomy, as there are multiple levels of analysis, working between the many
complexities which space-tme and moral philosophy create in both an ‘upwards and
‘downwards’ direction of universal-particular and empirical-theoretical, and also in the more
'sideways’ directions of spatial relations, and spatial communities working across space. This
highlights more of the complexity than simply terms such as ‘universal’ and ‘thecretical’. Thinking
along the lines of Sack’s (1997) ‘loops’ and circuits, it may be better to view moral geography as
the means by which the empirical, theoretical, universal and particular are drawn together in

analysis.

As | have already argued, the issue of scafe is fundamental to many of these tensions. At heart,
the ‘scaling of the moral’ (as | put it) would seem to be the manner in which these tensions can
be theorised as manifested in anajtical scales of moralty (i.e. particular — abstract) and in spatia/
scales of geographical complexity. These analytical scales affect how we vievy the moral (as [e.g.]
universal or relative), but also how we ‘cut into’ the geography, as (e.g.) 'local’ or ‘national’.
Figure 3.1 gives a diagrammatic summary of the inter-relationship of these tensions. All the
tensions are brought together ultimately in the present in place (as Sack argues), but the diagram
also indicates the processes and tensions in moral geographies (e.g. moral politics, translation,

thickening), and illustrates the dynamic manner in which morality moves between scales, across

-,

space and through time.
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Figure 3.1 provides a concise summary of the range of spatio-temporal relations in the scaling of
the moral. However, | wish to go further than Figure 3.1, and move beyond the general moral
geographical tensions that Smith has produced, and propose a set of moral geographical
processes and tensions, speciic to moral geographies of social justice and the city. The key moral
geographical process is the process of translation of ethics into geographical context, whilst the
universal-particular dialectic s the key moral geographical tension. Though these processes and
tensions exist genencally at all scales and across all manner of contexts, the nature and mannerin

which they operate is different at different scales. Hence, the manner in which theologies are

grounded changes and differentiates at diverse scales.

In particular, moral geographical tensions vary strongly according to the actors, ethics and
contexts studied. Hence, whilst moral geographical processes can be generic to all actors, ethics
and contexts (e.g. Marxist ethics are translated and negotiated and thickened into context in the
same generic manner as Christian ethics are), it is the tensions within those processes which
differentiate different contexts, actors and ethics (e.g. the peculiar relations, structures and agents
within the Chnistian Ci'nurch are very unique, and interact in a very different manner to those
within Marxist groups). Therefore both scale and tensions are key differentiating features in moral
geographies of social justice and the city, with the scalar contexts, actors and ethics being

investigéted influencing dramatically the nature of those moral geographies.

3C3.1 Moral geographical processes examined in this thesis

Table 3.1 provides a complete list of the moral geographical processes central to this thesis, these

being original conceptualisations based upon my own reflection about theologies of social justice
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RDER | PROCESS SuUB- FEATURES
PROCESS

FIRST TRANSLATION the process by which theology moves from the abstract and
universal to the concrete and particular; whereby the abstract
socal justice ethics contained within theology are brought into
encvunter with the realities of a particular geographical context or

the process by which the initial theological encounter with

Thickening
contexts through translation, becomes properly grounded,
resulting- in the deepening and enriching of this theology into a
properly context-specific theology.

Thlnmng the process by which context-specific theologies are broadened

out into more universal applications and wider ethics.
theologies of sodal justice do not exist in a spatio-temporal
vacuum, nor are they translated and thickened into a-historical
contexts. There is hence a historical and geographical process
behind the creation of abstract theologies of sodial justice, and
these are brought to bear upon socio-spatial contexts that
themselves have particular moral histories.
the process whereby the making and doing of theology must work
between numerous tensions (see below), induding the universal

and the particular, the abstract and the real, the sacred and the
secular.

HISTORICO-
MORAL

GEOGRAPHICAL
DEVELOPMENT

SECOND | NEGOTIATION

Contestation | related to the process of negotiation outlined above, is the process
of intra-theological disputation over the nature and desirability of
social justice; and the disputation between the sacred and the
secular spheres over morality.

CooPeration the process of building intra-theological alliances (ecumenically) in

pursuit of social justice; and the alliance between the sacred and
the secular spheres in this pursuit.
the process whereby theology is translated and thickened at
particular spatial scales such as the body, the community, the
urban or the nation state (as in ‘urbanisation’ and embodiment,
below).
the specific process whereby theology is ‘urbanised’ into the
particular spatial context of the city through the making of urban
theology, as a means of both ‘seeing’ and ‘doing' theology in the

SCALING

Urbanisation
the process of reading community through the lens of theology,
and of seeing community as a fundamental theological principle,

Communitisation
realised at this scale.

the process whereby theology comes to bear upon the particular

experienced, lived morality of individuals.

the process of critical thinking contained within both contextual
and abstract theologies of sodial justice, particularly related to the
moral motis of hope and love (or judgernent) and their
:nsp/mﬂon in conmbutrng lo present and future utopian and
ptopian theological visions.

thc process of acting out particular moralities in context and
negotiating and testing moral abstracts against lived expenence.

the process by which individuals, communities, places undergo
some form of moral change as a result of their encounter with
theologies, or vice-versa when abstract theologies are
transformed by their grounded encounter with individuaks,
communities and places.

Table 3.1 — Moral geographical processes and their features in relation to theological ethics (sub-processes

IMAGINATION
AND
REFLECTION

LIVING AND
PRACTISING

| TRANSFORMATION

THIRD

are indented in lower case type).
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and the city. This is followed by a diagrammatic representation of their relationships in Figure.

3.2.

Table 3.1 and Figure 3.2 illustrate the variety of moral geographical processes and the nature of
their relationships. In general terms, as can be seen from the diagram, the primary moral
geographical process is that of the translation of ethics between universal and particular. This
involves the sub-processes of ethics being either thickened or thinned. This group of processes
may then be seen as the /rst order moral geographical processes. Also at this primary level, and
running throughout all moral geographies 'is the process of historico-moral geographical
development, whereby abstract ethics and thickened moral geographies cannot be separated
from spatio-temporal development — contemporary moral geographical processes are situated

within an historical geographical framework of moral development.

Next, there are a group of second order moral geographical processes, which are extensions and
relations of the first order group, and these are the processes of scaling (and related sub-
processes of relevance to this thesis: urbanisation, communitisation, embodiment) and
negotiation (and the sub-processes of contestation and co-operation). These second order
processes represent the moral politics of translation between universal and particular. They are
political processes that involve the active translation of moral universals, and contain a multitude of
contestations and ténsions that will be the subject of the following analysis. Indeed the moral
politics of translation suffuses aff moral geographical processes, and it is this moral politics that

essentially equates with moral geographical tensions.

Finally, there are a group of third order moral geographical processes and these are essentially

the most personalised, embodied processes, relating to imagination and reflection; practice and
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living; and transformation. These processes each have their own embodiment in particular
groups of people. | use the term ‘cadre’ to characterise these groups. This term was used
strongly in communist circles, indicating ‘the nucleus of trained professional servicemen forming
the basis for military expansion, or a group of activists’ (Coflins Concise Dictionary, 1999). Whilst
| certainly do not wish the term to contain military overtones, it is the notion of activist who are
trained for expanding activities that | have in mind. This can apply equally to lay Christians as to
the professional clergy who have been theologically trained. Each cadre is active, in an embodied
sense, through their personal transformation with theology. Hence, | would argue that: a).
processes of imagination and reflection are embodied by a cadre of imaginers, who are essentially
concemed with the production of moral geographical understandings at the urban scale; b).
processes of practising and living are embodied by a cadre of executioners, who are concemed
with the lived exchange of moral geographical understandings at the community scale; and ¢).
processes of transformation are embodied by a cadre of disciples, who have experienced
personal transformation through the active consumption of moral geographical understandings at

the body scale.

Whilst these third order moral geographical processes can apply as much to communities, places
and theologies as they can to individuals, and whilst they are also multi-scalar, | would like to
argue that for the purposes of this thesis that it is the groups of individuals — the cadres — which |
am examining in the urban, community and body scales of analysis. Hence, in the urban scale
chapter, the groups of individuals that | am analysing are the cadres of imaginers, who produce
urban theologies; in the community scale chapter, | analyse the cadre of executioners, who are
actively living and evaluating their theologies; and finally in the body scale chapter, | investigate the

consumers of theologies of social justice and the city — the cadre of disciples — who have

‘

experienced personal transformation through theological consumption.
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Obviously these categories are not as straightforward in practice. There is overlap, complexity,
and differentiation, particularly in the transformational category, where theological encounter may
easily provoke as much of a dystopian experience, as a utopian one. However, as an organising

conceptual framework, they serve well, and along with the scaling process, serve to structure

these three analytic chapters (5, 6 and 7) with a clear spatial and agent focus.

3C3.2 Moral geographical tensions examined in this thesis

Over and above this scalar approach, with its focus on three distinct cadres of agents, my
investigatioﬁ of moral geographical processes will be by means of the moral geographical tensions
contained within those processes. There are seven key sets of tensions that | shall analyse, each
of which is characterised by a number of sub-tensions, and none of which are discrete, but rather
all overiap in complex manners. Hence, | do not wish this account to appear rigid or prescriptive.
Instead, | see these sets of tensions as very real issues, but recognise that there may be others
that | have been unable to account for through the material | have gathered, or which may arise
at different times and in different places. In this sense, they aré fluid and dynamic, and exist more
generically, with different natures, in different places and at different scales. My approach then, is
to uncover the unique nature of moral geographical tensi;:ms at the urban, community and body

scales.

The tensions are as follows (Table 3.2):
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Meta Tensions MesoTensions [ Outcomes

THEOLOGY & ETHICS Conceptions of theology and | Contested theologies
(scale = urban) spirttuali

| POWER & POLITICS
scale = commun
GEOGRAPHIES &

scale = all scales Imaginaries
POSITIONALITIES & | Moral posttionalities Contested experiences
- o e il
scale = bod

Table 3.2 - Moral geographical tensions examined in this thesis.

In ordering the tensions in this manner, | am pursuing a logical schema which ). starts with
theology and ethics as the abstract sources of moral geographies; 2). then looks at the political
and power tensions within the Church and between the Church and secular society; followed by
3). an analysis of the application of these ethics to the context of Glasgow, looking at tensions in
different scalar, utopian and dystopian urban theological imaginaries; and finally 4). looks at the
impact that these moral geographical tensions have upon people themselves — the cadres of

agents — and tensions in their own moral posttionalities.

At each scale, | pursue a different focus upon different sets of tensions as follows:
»  Urban scale — at this scale, where theologies and geographical imaginaries are produced
by the cadre of imaginers, | will analyse tensions of theology and ethics. 1t is at this scale
where theological translation starts, and likewise where theological scaling begins.
=  Community scale — here my focus shifts to an analysis of tensions of power and poliics. It
is at this scale that theologies are exchanged between abstract imaginings and the realities of
context by the cadre of executioners. My concern at this point, then, is to understand the

tensions surrounding the practicalities of this exchange, in particular the inter-denominational

H\.

and sacred-secular polrtics.
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* Body scale — it 15 here that theologies and geographical imaginaries are consumed and
reproduced by the cadre of disciples, | analyse tensions of a). moral postionalties and
diferences, and b). theology and ethics. At this scale, theological translation is fully thickened
as it is embodied in the lives of socially-excluded individuals; and embodied tensions relating to

understandings of theological ethics and moral codes are the central moral geographical

feature.

= All scales — as one of the core theoretical contributions that | wish to make in this thesis is
to develop an understanding of the scalar constitution of moral geographies, it is essential that
the one common tension running through a/ scales should be the tension of scale itself. BX
charting the different manifestations of scalar tensions at different scales, a better understanding

of scaling processes will be possible.

This clear framework of tensions, which complements fhe framework of processes, may at first
glance appear somewhat ‘neat. However, as | have already argued, processes and tensions
cannot be truncated to particular scales. Rather, they exist at all scales, but what is different is
their particular salence or importance, so that at different scales, different tensions come to the
fore. Hence, at the urban scale, it is tensions of theology and ethics that are prevalent; at the
community scale, tensions of power and politics; and at the body scale, tensions of positionalities
and differences. However, in order to provide the common linkage between the scales, and in
keeping with the fact that this Is a geographical thesis, | will analyse tensions of geographies and
imaginations at all scafes, |n this manner, it will be possible to see firstly how the nature of these
tensions alters at the different scales, and secondly to follow through the manner in which
geographies are produced, then exchanged, and finally consumed. This will allow greater insight

into the first order moral geographical translation process for the conclusion of the thesis.
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Finally, in structuring my empirical discussions around the scalar architecture of ‘urban’,
‘community’ and ‘body’, and the specific 3" order moral geographical processes and sets of
tensions unique to each | maintain a particular level of empirical focus. Hence, in Chapters 5,6
and 7, my spotlight is upon the aspects of moral geographical processes and tensions which fall
into the two vertical sections of Figure 3.2 headed by ‘2™ order moral geographical processes’
and ‘3" order moral geographical processes’. These 2™ and 3™ orders represent more meso-
and micro- analytical scales, and are more suited to the specific empincal enquiry of these
chapters. In the overall conclusion of the thesis, | will abstract back from these 2™ and 3™ order
processes and tensions into the macro-analytical framework of |* order moral geographical
processes, and the universal-particular dialectic. Conclusions relating to these |* order processes
of translation and thickeningthinning (and their related tensions of thick and thin, universal and
particular) are of a far more important nature to the whole enterprise of moral geographical
theory, and are therefore best dealt with in the overall conclusion. However, in order to
buttress my contribution throughout, at the end of each chapter | will outline the way in which
the empinical material has contributed to advancing the theoretical framework proposed here in
Chapter 4, and in particular how it adds to the three key theoretical contributions that my whole

thesis wishes to make.

96



SECTION 3D

CONCLUSION

- This chapter has engaged many literatures of considerable diversity. In looking at the relationship
between geography and ethics, social justice, geographies of religion, and urban theologies, | have
attempted to demonstrate the centrality of moral geography as a unifying thread linking these
multiple discourses into a common framework. Central to this is the concern for social justice,
the manner in which this is scaled in particular contexts; and the means by which the Church can
contribute towards building a multi-scalar politics of social justice. Exploring these issues will

necessarily be a contingent, partial process that seeks to illuminate, rather than totally define.

The nexus between geography, religion, culture, theology, poverty and morality is one that
requires exploration in an original manner. My three onginal research contributions of a
theological perspective in moral geographies, the scaling of moral geographies, and a framework
for analysing moral geographical processes and tensions, provide a clear research agenda that
advances existing knowledge of moral geographies and geographies of religion, and therefore this

thesis makes an original contribution to geographical knowledge.
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CHAPTER 4

FIELD CONTEXTS & METHODOLOGY

98



SECTION 4A

INTRODUCTION

In this chapter | will undertake two primary tasks: |). an introduction of the field' contexts
relevant to my empirical analysis, and '2). outline the methodological and epistemological
approaches that | take to data production and data analysis. |n ordering the chapter in this
manner, | hope to firstly clarify important issues surrounding my choice of field issues and
locations, by justifying the spatial setting of Glasgow as the basis for my research. Likewise, | wish
to give an overview of my understanding of the restructuring of society and religion, and their
outcomes in social exclusion and religious pluralism, respectively. In doing so, | am beginning to
make firm connections between the theoretical material that | reviewed in the previous chapter,

and the empirical reality of social geographies.

Following on from this initial ‘setting the scene’, which contextualises my research area, spatially
and conceptually, | can then outiine the research methods that | will employ. These link my
theoretical presuppositions from the previous chapter, with the empirical contexts outlined at the
beginning of this chapter. Giving a full methodological and epistemological critique, | chart out the
different research ‘designs that | utilise for each different scale of analysis in this thesis (urban,
community, and body), and provide a justification for my focus on each of these scales (having
already justified my use of a scalar approach per se in the previous chapter). The methodologies

and epistemological suppositions outlined here can then be borne in mind when | undertake

analysis in Chapters 5, 6 and /.
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SECTION 4B

‘FIELD’ CONTEXTUAL SETTING

4Bl RESTRUCTURING CAPITALISM: POVERTY, SOCIAL AND SPATIAL

EXCLUSION

Since the mid 1970s, it has been widely recognised that Western capitalism has experienced
something of a crisis from which it has yet to fully recover (Harvey, 1982, 1985, 1989; Jessop,
1994; Amin, 1994). This crisis is evident from all manner of indicators, including economic

growth rates, output, property prices, profit rates and currencies, which have all shown declines

and a weakening; whilst levels of unemployment, homelessness, and poverty have increased
sharply — all in contrast to statistics for the 1945-75 ‘boom’ period (Harvey, 1989). Though
conditions and indicators have improved during the 1990s and 2000s, there remain deep
structural weaknésses in economies such as the UK, where unemployment levels have remained
high, and. we;alth gaps between rich and poor have increased (Scottish Executive, 2001).
Whether accounts of the crisis come from the Right, chanting the neoliberal mantra of
globalisation (e.g. Piore and Sabel, 1984; Ohmae, 1991); or from the Left, with many using
regulation theory to explain the current instability (e.g. Harvey, 1989, 2000; Lipietz, 1992;
Jessop, 1994, Byrne, 1999), it seems clear that the current period is one marked by increasing
complexity, heterogeneity, fragmentation and uncertainty in capitalist economies. This is now
reflected more widely in the cultural and social as well as political and economic spheres, as 'post-
industrial’ or ‘post-Fordist’ economies put on ‘postmodern’ cultural clothes (Harvey, 1989; Amin,

1994), as they move from being production-driven and manufacturing-led, to consumption-

dniven and service-led.
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The effects of this ecoﬁomic restructuring have been particularly acute in Scotland. Like many
Western economies, Scotland's manufacturing base has virtually disappeared, with a decline from
666,000 jobs in 1960, to 285,000 by 1996 (Scottish Office, 1999: 5); whilst unemployment
remains at over 3% in 2003, and 670,000 people of working age (23% of the Scottish
population) are living on incomes at below 60% of the UK average (Scottish Executive, 2002).
Though new jobs have been created in hi-tech industries and the service sector, there remains a
core of Scotland’s population that has failed to benefit from / adapt to the economic changes. Of
particular concern for this thesis is the overwhelming geographical concentration of
unemployment and poverty within wban Scotland, and in particular within the Glasgow

conurbation, where over 50% of Scotland's most deprived districts are located (Pacione,

19953,b; Scottish Office, 1999).

The core outcome of economic restructuring has been a growing social polarisation between the
richest and poorest sections of UK society (and indeed the richest and poorest areas). Accounts
of this change, and how to theorise it, vary, but there is a general move away from ‘poverty’
accounts, towards the ‘social exclusion’ paradigm, by both government and academics. There

are a number of key means of analysis:

|. Policy critiques - (e.g. Pacione, 1995a,b, 1997, 2001a,b; Walker and Walker, 1998;
Byrne, 1999) these accounts analyse UK government welfare policies and government

statistics to show the place of policy in allowing inequality to worsen.
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2. Culture of poverty accounts — (e.g. Murray, 1990) these accounts are used by theorists
and politicians of the Right to argue that poverty either does not exist; or it is a condition to

be blamed upon individual failings or immorality, with single parents and youth key targets.

3. Absolute poverty accounts — not used by social scientists nowadays (Philo, 2000a: 627),
but based upon notions of a minimum level of subsistence or ‘poverty line' necessary for

survival.

4, Relative poverty accounts — (e.g. Townsend, 1979; 1993) view needs as ‘culturally
determined rather than biologically fixed' (Pacione, 1995a: |16), and often move beyond

material needs towards wider social needs such as family, education or recreation.

5. Multiple deprivation accounts — (e.g. Pacione, 1995a,b,c; Duguid, 1995; Kearns et 2
2000) are similar to those for relative poverty, seeing poverty as the central element amongst

many (e.g. unemployment, poor housing, low pay, ill health) that lead to deprivation.

6. Postmodem accounts— (e.g. Yapa, 1996, 1997, Strobel, 1996), where poverty is viewed
as a subjective, discursive construct to be explored in terms of the way in which discourses
reinforce particular dominant conceptions and stereotypes of the poor. This approach has

been heavily critiqued by Shrestha (1997), for its failure to engage with poverty in material

terms.

The number of different accounts points to the complexity of poverty analysis, and the fact that

‘one of the problems of measuring poverty is that it has no agreed definttion and therefore there

is little consensus on how the concept should be translated into a statistical measure’ (Endean and
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Harris, 1998: 10). If poverty is taken as a statistical measure below a threshold, (below 50% of
average income), then numbers of individuals in poverty in the UK increased from 9% in 1979 to
25% of the population by 1996. This view is often critiqued for its narrowness, whilst the
multiple deprivation account is attacked for creating a uni-dimensional statistic from multi-factoral

analysis (Strobel, 1996: 177).

'Poverty’ and ‘deprivation’ remain words that are used frequently in government and academic
discourse, yet the general consensus emerging in describing the social problems created by
capitalist restructuring seems to be coming together around the ‘social exclusion’ paradigm,
originally developed in France, but gaining wider currency through its adoption in policy by the
Furopean Union. Defined by Eisenstadt and Witcher (1998:6) as ‘the outcome of processes
and/or factors which bar access to participation in civil society’ and by the UK government as ‘a
s_horthand label for what can happen when individuals or areas suffer from a combination of
inked problems such as unemployment, poor skills, low incomes, poor housing, high crime
environments, bad health and family breakdown' (Scottish Office, 1999: 5), it is nevertheless a

highly problematic concept.

In broadest terms there are a number of key axes on which social exclusion can be ¢characterised:
(a). Byrne (1999) notes that in the majority of accounts, a distinction is made between
material aspects of exclusion (such as poverty), and socia/ relations aspects (concermning

citizenship, power and social class). To these can also be added (after Burchardt et a/, 1999):

(b) social class (as 'up’ or 'down") vs. social exclusion (as 'in' or ‘out’ of society);
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(c) exclusion as voluntary vs. exclusion as involuntary (Burchardt et a/[b:d]), and

(d) social exclusion as a fixed state vs. social exclusion as a dynamic process.

In an attempt to take account of all of these different axes, Buchardt et a/ propose five key

'measures’ of social exclusion (Table 4.1), arguing that:

‘An individual is socially excluded if () he or she is geographically resident in a society; and (b) he

or she does not participate in the normal activities of citizens in that society.’

Whilst not as comprehensive as a multiple deprivation account is on matenal aspects of

exclusion, it illustrates the manner by which the exclusion paradigm captures the relational issues

rather better (‘political’ and ‘social’ activity).

‘Dimension | Exclusion Indicator

Consumption activity Low income Income under half mean equivalized household
income

Savings activity

Low wealth Not an owner-occupier, not contributing to or
receiving an occupational or personal pension,

and no savings over £2,000

Not in employment or self-employment, full-
time education or training, looking after
children, or retired over pensionable age

Production activity Lacks production activity

Political activity Politically unengaged Did not vote in the 1992 general election and
not member of political or campaigning
organisation

Social activity Socially isolated In any one of five respects, lacks someone who

will offer support (listen, help in crisis, can relax

with, really appreciates you, can count on to |
comfort

Table 4.1 — Indicators of Social Exclusion (Source: Burchardt et 2/ 1999: 233).

Taking the social exclusion notion to its logical conclusion, it seems that at present it remains ‘all

things to all people’. Until there is more agreed definitional clarity on its true meaning, the
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definition given above by Burchardt et a/is a good working one. However, ultimately, social
exclusion is probably best seen as a broad definition that attempts to cover the multiplicity of
complex social outcomes created by the restructuring of contemporary capitalism, and hence
older’ definitions of ‘poverty’ and ‘'multiple deprivation’ continue to have relevance, perhaps

within the broader relational, citizenship notions of the social exclusion model, and | shall use

these terms in this light.

4B2 GEOGRAPHIES OF SOCIAL EXCLUSION

The fact that poverty, multiple deprivation, and social exclusion ha;/e a spatial component, has
been long-acknowledged by geographers (Philo, 2000a: 627, 2000b), and policy-makers
(Scottish Office, 1999; Scottish Executive, 2000). Accepting that ‘poverty has to “take place”
somewhere’ (McCormick and Philo, 1995: 4), its geography can be explained either by focusing
on 'poor places’ and seeking local cultural explanations for marginalisation (e.g. Murray's [1990]
'underclass’ thesis), or by seeking more structural arguments that look at socio-spatial relations
under capitalism, and the dialectics of rich and poor places. My thesis favours the latter approach,
though notes that 1). how ‘exclusion’ is measured, 2). how an area is 'bounaed' (Agnew, 2000),
and 3). the effect of ‘imagined geographies’ of poverty (Philo, 1995), based around popular
discursive frameworks of ‘good’ and ‘bad’ areas, are all important in determining the nature of the

geography revealed.

Though the social exclusion paradigm has moved arguments away from ‘areas’ of poverty and

onto ‘sectoral issues’ (such as racism), a geographical approach is still possible, whether through

the lens of the geﬁography of poverty (Pacione, 1995a,b; 1997; 20013a; Atkinson & Kintrea, 2001),

or spaces of exclusion (Sibley, 1995) (Table 4.2).
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"‘Area Effect’ Deprivation is accentuated, if not actually caused by, geographical areas

Local Geographies ‘The identification of spatial patterns is an essential starting point in understanding the local

incidence of social disadvantage’

Monitoring & | ‘Analysis of the nature, intensity and distribution of multiple deprivation permits comparison

| Evaluation within regions and cities, as well as over time, and facilitates monitoring of the effectiveness of

remedial strategies’

Local, Short Term | ‘While the long-term ideal may remain a fundamental political-economic restructuring to

Benefits

tackle the roots of inequality in society, area-based policies of positive discrimination can

provide more immediate benefits which enable some people to improve some aspects of
their quality of life’.

Government Policy | Remains committed to an area-based focus to ‘the geography of social exclusion’ through the

Social Inclusion Fartnerships programme (Scottish Executive, 2000).

Table 4.2 — |ustifications for an area-based approach to poverty and social exclusion

(quoting from Pacione, 1995b: 409-410).

Pacione's arguments, the continuing interest of Scottish (and UK, EU) government policy in area-
based issues of exclusion, and a recent empirical study by Atkinson and Kintrea (2001), which
supported an area effects thesis, point to the relevance and profitability of an area-based approach

to analysing issues surrounding social exclusion, and my thesis utilises this approach.

4B3 THE NATURE AND GEOGRAPHIES OF SOCIAL EXCLUSION IN

SCOTLAND

An ethic of social justice 1s at the heart of the Scottish Executive's vision for Scotland. Promising a

lasting commitment’, the Executive's strategy Socal Justice ...a Scotland Where Eve r))one
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Matters, is marked by a 'determination to (it Scots out of poverty and to confront social exclusion'
(Scottish Executive, 2000: 2). As part of a comprehensive, strategic, partnership-based approach
to delivering social justice, the Executive has retained a commitment to addressing ‘concentrations
of depnivation and exclusion’ (16ia. 15), alongside the more citizenship, identity and ‘mainstream’
factors of social exclusion (note the manner in which ‘poverty’, ‘deprivation’ and ‘exclusion’ are
used interchangeably in government discourse). In doing so, and by creating 34 area-based Socia/
Inclusion Fartnerships* (SIPs) (alongside |4 ‘thematic’ SIPs which address issues such as racism
and youth work), the Executive recognises the continuing importance of Scotland’s geographies of
social exclusion. (*Social Inclusion Partnerships were created in 1999 by the Scottish Executi';fe as
multi-agent partnership organisations comprising public, private and voluntary sectors, funded
primarily by government, and charged with co-ordinating regeneration efforts in their areas).

These geographies of social exduéion (or poverty, muttiple deprivation as they are often referred
to) are a long-standing, though dynamic feature of Scotland's social geography (Pacione,
1995a,b,c; 2001b; Duguid, 1995; Keams et a} 2000). The most comprehensive analyses of the
geographies of social exclusion are based on the decennial census. Taking into account a range of
multiple variables looking at issues such as housing, economic activity, population characteristics,
health, education, and income, they use a variety of statistical analyses (e.g. z-scores, chi-square
analysts) to construct an index of deprivation which is then mapped at different scales such as
~ census enumeration districts, postcode sectors, or local authority boundaries. Whilst the census
represents the most comprehensive range of statistical variables gathered at a particular scale, its
major drawback is the time elapse between counts. Hence current analysis is still reliant upon

data that is now over a decade old.
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Though there has been a clear longevity to geographies of multiple deprivation that is remarkably
unchanged between the 1981 and 1991 censuses (Pacione, 1995a, b), the fixed 'snapshots’ that
census accounts provide prevents analysis of the dynamics of change within deprived areas in the
inter-censual period. As a response to this Keams et a/(2000) have attempted to construct an
index of area deprivation based upon annually complied statistics of government agencies and
local authorities. Working at the postcode scale, they utilise statistics which address issues of
housing, crime/environment, health, education, labour market and poverty. Though recognising
that this is not as comprehensive as the census statistics (and the way in which it illustrates ’;he lack
of statistical data collected by government in the inter-censual period), Kearns et a/s analysis of
1996-1998 figures concludes that ‘the geographical pattern of area deprivation produced for
Scotland shows little change in broad terms over a period of 6-8 years' (p.1557). This conclusion
points to the continuing longevity of multiple deprivatic;n concentrations (postcode sectors which
exhibit a dramatic shift in posttion, notwithstanding) from the 1981 and 1991 censuses, as Pacione
has shown. As such, it is possible, even at this current date when results of the 200 | census are
yet to be analysed, to highlight with some degree of accuracy, the nature of Scotland's
geographies of social exclusion. | will draw primarily upon Kearns et a/s account as it is the most

recent, but Pacione's and Duguid’s analyses are equally valid, though now dated.

Kearns et a/ analyse Scotland's (not so) new geography of deprivation’ (sic) (p.[549) along three
key axes (Table 4.3 and Figures 4. | and 4.2). Figures 4.1 and 4.2 illustrate the spatial distribution
of deprivation in Scotland, whilst Figure 4.3 (Loveridge, 1999) uses 1991 census material to map
deprivation on a parish by parish basis for the Church of Scotland in Glasgow, showing the city’s

problems in more detall, and illustrating the basic geographies of social exclusion in Glasgow to

which the Church has to respond.

.,
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Key Finding Evidence

Incidence and Distribution of
Depnvation:

|. Postcode Distribution -relative positioning of the worst [ -Only 9% of all postcode sectors
areas was remarkably stable’. moved in or out of most deprived
-'little change in the identification and | group (worst 10% of sectors)
positioning of the most-deprived | between 1991 and 1996.

| postcode sectors'. -Worsening of deprivation in 33
postcode sectors in the worst 20%
of sectors, though poor already.

2. Geographical Distribution -Glasgow and the Greater Glasgow | -58% of most deprived 10% of
conurbation (ind. N. Lanark, S. | sectorslocated in Glasgow.
Lanark, Renfrew, E. Renfrew, W. | -this is higher than the 50% of the
Dunbarton, E. Dunbarton.) is | 1991 census.
Scotland’s most severely deprived | -Greater Glasgow accounts for 59%
area. of the worst 20% of postcode
-Evidence that the situation is worse. | sectors in Scotland (Edinburgh only
-Glasgow's deprivation concentrated | 10% of worst 20%).
in public sector housing schemes. - 27% of Glasgow's sectors that are
most deprived 109% located in
Easterhouse, Pollok, Possil,
Castlemilk and Drumchapel.
-average intensity of deprivation in
the 3 worst sectors of Glasgow is
close to the index maximum and
7% greater than in next local
authority area (Edinburgh).
-60% of Glasgow's population lives
in the most deprived postcode
sectors,
-31% of Dundee’s population in the
most deprived areas,
-18-21% of W. Dunbarton, N.
Lanark, Inverclyde and Renfrew
populations in  most deprived
postcode sectors in Scotland.

Table 4.3 — Social exclusion / deprivation in Scotland ~ research findings from Kearns et a/

F

-Glasgow's deprivation is the most

Intensity of Depnrivation
" intense in Scotland.

-the maximum share of the
population who could be living in the
context of a deprived area, though
not necessarily poor themselves.

Extent of Deprivation

(2000: 1549-1554).

Kearns et a/recognise the pitfalls of their index in terms of: its lack of coverage of certain domains
such as access to services; of a need for better indicators of issues; the problem of choosing an

appropriate scale for statistical analysis; the problems of measuring change within a locality; and

the difference between urban and rural deprivation (Pacione, 1995¢), where urban issues




naturally favour this index because of their essentially different nature to those in rural areas.
Whilst these pitfalls exist, the patterns and evidence assembled by Kearns et a/ utilising a
considerably smaller dataset than the comprehensive census, continue to bear a marked

resemblance to those uncovered by Pacione in his analysis of the 1981 and 1991 censuses.

The overwhelmingly important conclusion from this research is that on a// indicators (distribution,
extent, and intensity of deprivation), the Greater Glasgow conurbation is the location for the
highest concentration of urban social exclusion in Scotland. The majority of Scotland's most
deprived districts are located within the City of Glasgow authority itself, but the surrounding local
authority districts of West and East Dunbartonshire, North and South Lanarkshire, and
Renfrewshire and East Renfrewshire also exhibit signs of severe deprivation. In large part, this
reflects the region’s historic industrial past, and the concomitant decline in shipbuilding, heavy
engineering, steel-making, coal mining, and locomotive building felt since the 1960s. Resulting
unemployment, job loss, and a lack of new job creation for unemployed workers from manual
backgrounds, lies at the heart of Glasgow's difficu<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>